(Preliminary. Issue.)- 


Che 
Ethnographical Survey of Mysore. 


XV 


MORASU OKKALU. 


BY 


H VY NANJUNDAYYA, WA, Mt. 


BANGALORE: 
PRINTED AT THE GOVERNMENT PRESS 
; 1908,’ 


Price’ 8 Anning. 





CONTENTS. 


Pages, 
Caste and population -_ ave ae 1 
Language ws ae ae yy) 2 
Origin... ws te te or Soa’) 
Pitot fe. 3 
Endogamons ..giw ery Pe ve ite 5 
Exogamous ——~, sum .. ae See 4 
Birth ceremonies bes ety ine w. 612 
Adoption aes on tes on 12 
Marvinge ve ois aia woe 18-~17 
Bride price wen Sis tes ase 17 
Puberty ~ ..- AG we Aa an 18 
Widow marriage... os we ot 18 
Divorce a rr ove or tes 19 
-  Denth coremonies ... wee on ase 19-22 
Religion ine es Sige oy we 22-25 
Social status are wee wks 25 
Foad ' a one ten 8 25 
Inhebitance fe ‘ai was tee 25 
Occupation ... we a? eee tee 26 
Tribal Constitution ... a se Sls 26 
Miscellancous _ 1 tei oa 27 
Appendix A- i 
Note 1 Agricultural Implements re ws. 2829 
Note 2, Periods of rains aes ais see 29-85 
Note 3. Orop diseases wee ee vee 85-387 
“ Note 4. Qatile diseases .., te 18 « 8742 
Appendix B— ’ 


List of Hxogamous divisions... as vee 43-45 


MORASU OKKALU. 


Okkaliga (#7) is n generic term applicd to a num- Caste and 

ber of castes, whose main occupation is agriculture. ‘Uhey Population 
are distinguished by different names in different parts of 
the State, The Raddis or tho Telugu Okkaligas are found 
in parts ‘of the Kolar, Tamkur and Chitaldrug Distvicts, 
the Mores Okkaligas, in parts of the Kolar and Banga- 
lore Districts, the Gangadiltrs in the Mysore and Hassan 
and parts of Bangalore Districts, the Nonabas in the Tum- 
kur and Qhitaldrug Districts and the Némadhdri Okkalu 
in the Shimoga and Kadur Districts, TIntersporsod with 
these aro other Okkaligas called Kunchigas or Kunchatigas, 
Tallikaras, Sddas, Udlu Obhalu and other sub-divisious, 
‘There is retison to believe that all or most of theso divisions 
formerly formed ono homoganious caste which from various 
‘causes separated themselves into differout groups. Many 
of those divisions have bocomo JLingayats and their affi- 
nity with tho main division is still recognised hy the prac- 
tice of their intefmarrying with non-Lingayat families of 
their division, which howeyer is now becoming rare. 
- The poptlation of the Okkaligas of all divisions accord- 
ing to the‘last Census (1901) was 1,283,947, of whom 
642,245 were males, and 641,702 females, thus forming 
nearly a fourth of the entire population of tho State, 

Morasu Okkalus, though they form a division of the 
main caste, aro among themselves a homogeneous commu- 
nity, not only limiting marital relations within itself but. 
also containing afew divisions which are endogamous. 
They are most commonly called Morasw Qbkalu (Sada 
w%), and less frequently Wosadévara Obhaly (Banded 
wee), The common honorific suffixes to their names are 
Gauda (78) in Kannada, and Haddi (88) in Telugu. 
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The meaning of the torm Morusu is not clear. Some 
say that il is the namo of tho language which they speak, 
that is, Kannada ; but this name is not tracoablo in usage 
for the Kannada language. ‘The torm Morasu is said to 
mean weavers of mats‘an( baskets ‘This meaning cannot 
be a correct one, as Aforasus are nowhere knownas having 
been basket or mat makers. The third and the most pro. 
bable meaning is that they are so callod becanso thoy for. 
merly inhabited a country known by tho name of Morasu- 
ndd (Sade), Similar divisions aro found in othor 
castes as well.* Thero is said to bea division of Srivaishuawva , 
Brahmins called Morasunéd. . 

The term Okkalu (»%e) meaning ‘a family ’ is derived 
from the Kannada root Oflu (®3.) which moans to throsh, 
It means especially a family residing on a cultivating farm ; 
and Okkaliga (#%,97) means “a mau of sucha family” and 
the term is applied to all those whose profgssion is agricul- 
ture, ° 


Some of the people of the Okkalu caste say thal the 
term is the shortened from Okhkahilu Mukbalu (we ae 
F.¥0), that is, the children of the spilt milk and that they 
wore born out of milk spilé by Parvati; but this fanciful 
derivation owes ils origin to the usual motivo of finding a 
divine pedigreo for the custo, 

Flosadévara Vkikealn avo sa called becanso of the euston 
of worshipping Hosadévaru (8e8Sts0o) j. 7, tho now deity, 
Gauda (8) also spol Gavudw (RB) is dorived from Gdye 
(98) or Grama ("%) and denotes tho chief officer of a 
village. This term with ils ann) oquivalout Aaundan is 
used as a tille of honour among the poasayts. Romo 
derive thu term from Gadihira, that is, the hoad of a 
country within a defined boundary, or the protector of a 
boundary. : . 

Raddi (8@,) is said to be derived from Rathas, a valing 
race of tho olden times. ‘The term is properly ayiplicablo 
to the Telugu oultivating caste, + 

They speak both Kannada and Tolugu, the sections 
known as Raddi and Palyadasime speaking Telugu and the 
rest Kannada, % 

The Morasu Okkalu ave indigenous and are practically 
confined to the Hastern part of thy State and the adjoining 
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British Territory. They admit that they belong to the fourth 
caste, agriculture being their original as well as their pre- 
sent occupation. They are said to have emigrated from the 
country, near Kanchi or (Conjeveram) which is apparently 
the tract known as Morasundd, and the cause of the exodus 
is given in the following story. 

The Palyégar or petty ruler of the country, who 
happened to be a man of tho Yakila caste, wished to marry 
a girl from a higher caste, and sent his man to select a 
bride among the Morasu Okkaligas. Going to the chiof 
place of these inen, the Palyégar’s agent was struck with 
the extraordmary beauty of a girl whoso locks of hair 
were go luxuriant that she used them asa rope to lead a 
calf with which she was playing. ‘he parents and the 
chiefs of the caste were unwilling to enter into the degrad- 
ing alliance, but were at the same time reluctant to incur 
the displeasure of a strong chief, They dismissed the 
emissary with a temporising message, All preparations 
were made as if for marriage, and the day was even fixod 
and a marriage pavillion erected, But they had secretly 
packed all their valuables, and had made themselves ready 
ta flee from his district during the night. Professing to act 
according to an old custom, they put all tho bride’s presents 
sent by the Palyégar on a dog, which they tied up to the 
mith post of the pavillion, aud deserted their ancestral 
homos in a ‘body carrying with them the image of their god 
Bhairava in a cart. Unfortunately the river that sopa- 

“rated them from another territory was then in full flood, 
The river gol however heard their prayers and allowed 
them a dry passage in tho middle as at tho Mxodus of the 
Isvailitese and alferwards swallowed up the Palyégar and 
his followers, who, having learnt of the trick that had been 
practised against them, rushed somewhat too late in pursuit, 
Thus seven clans under their seven Gandas or leaders first 
came to Kolar and settled there and gradually spread 
themselves all round, 


“One of these clans nnder their headman Bhairé Ganda 
settled in Avati about the close of tho 15thcentury. Near 
this village was a small hamlet callel Dévana-Doddi (Ses 
42a, i. ¢., the cattle pen of Diva). Malla Bhaird Ganda per- 
suaded this mau to cede the place to him promising to im- 
mortalise his memory by constructing a’ fort to be named 
aftor him. The fort of Devanahalli tls built together with 
the surrounding country remained in the family of the 
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founder till 1749, whonafter a gallent strugglo it passed to the 
possession of Nanjardja, the Mysoro Commandor, an occasion 
rondered memorable as bringing HWydor Al: first into notico, 

After building the fort of Dovanhalli and ontrusting 
its affairs to his youngo’ brother Sarma Bhairé Gauda, the 
ambitious Malla Bhairé Gauda undertook turthor conquests, 
The first of them was the subjugation of tho country to 
the North of Devanhalli and founding tho fort of Chik. 
ballapur. While hunting in the jungle near Kddi-Man- 
chenahalli village, this Ganda observed a hare turning back 
to oppose the pursuing hound, and taking the place to 
be gandu biimi (virile soil), ho proposed to tho two “bro- 
thers who were joint Patels of tho villago to build a fort 
and a péte there. The permission of the soverdign in 
Vijayanagar was duly obtained. An auspicious timo was 
fixed, and it was agroed that the foundation shonld 
be laid as soon as the sonnd of a conch should 
indicate the exact moment. Unfortunately ‘a pass 
ing Dismi beggar blow his conch, and mistaking “it 
as the signal, Malla Bhairé Gauda commenced the 
work half an hour too soon. The result of this contre- 
temps was declared to be that tho dynasty would wield 
power thero only for 300 yoars, The J’i/yapal which con- 
tinued with varymg fortune for threo conturics exactly, foll 
into the hands of Tippu Sultan in 1779. 

A similar origin is attributed to tho fort of Dodbulla- 
pur. This time a cow was obsorved to pour its milk over 
an anthill in the jungle; and when Malla Bhaird Ganda” 
who had observed this wmsual phenomenon went to hed 
revolving it in his mind, he was commanded in his dream 
to build a tumple on that spot to Vishnu {vho had his abodo 
there. He carried out the injunction; and after obtaining a 
warrant of the Viceroy of Vijayanagar stationod at Ponus 
konda, ho reduced the chiefs of the surrounding territory to 
submission, and secured a tract of country witha rovonuo of 
a lakh of Pagodas for himself, Ho ostablished his brother 
Havali Bhairé Gauda there; and this potty kingdom’ re- 
mained in the family till the 16th contury when it passed 
into the hands of Ranadulla Khan, the goneral of Bijapur. 

Bhairé Gauda, the last Palyégar of Dodballapur went 
to Gudibanda after this defeat and taking possession of it 
reduced the country around to somo order by subjugating 
the freebooters, and built a fort thore, As he died child- 
loss, his wife’s brother took possession of the place, but 
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Baiché Gauda of Chikballapur who had a better title to 
succeed tothe childless Palyégar, put him to death and 
added Gudibauca to his territory. 


Kempé Ganda ‘who was doscended from a Nadu Gauda 
of Yelahanka wos another Morasu chief who rose to dis- 
tinction in Magadi early in the 17th contury. He was the 
founder of the City of Bangalore, and seized the strong 
fort of Savandurg from a follower of the last Viceroy of 
Vigayanagar who had usurped power aftor his master’s 
death, His territory extended as far as Kortagere. The last 
of the family was Mummadi Kempé Gauda who was defeated 
by Dalavdyi Dévaraja of Mysore and imprisoned in Sri- 
rangapapna. 

‘There wero other chiefs of this caste in Hoskote, 
Kolar, Anekal and Kortagore, but they gradually fell before 
the growing Mohammedan power in Srirangapatna. Some 
of their <lescerfdants were granted pensions after the resto- 
vation of ysore to the rightful ruler in 1799, : 


The obsolete practice of onttmg off two of tho fingers Divisions:- 

of a woman is a peculiar characteristic of this caste; and Endega- 
those who followed the custom originally were an endoga- ™°" 
mous proup distinct from those who did uot follow it. 
There ave other divisions which are uot based upon this 
practice, which indoed seoms to havo preyailod to some ex- 
tont in all tho divisions, 

* The endogamous divisions aro Musaku (805%), Raddi 
(88), Pilyadasimo (#¥9843)) and Morasu (#408)) properly 
so called, the last being sub-divided into three Silus (or 
lines) styled Kinn,Sélu (sree), Névlegattada Sélu (WF 
7 GAde>) and Kitpora Salu (seweonew) | 


. Musakw means q veil and the division is so called be- 
cause during marriages, the bride covers herself all over with 
aveil, This is tho division to which the several Palyégar 
chiels of the caste belonged. 

Raddis ave the Telugu speaking section of the caste, 

Pdélyada Sime men also speak Telugu. The name is 
applied to the section of tho Telugu Morasus living in the 
Bangalore District, especially round about Bangalore, They 
are hnmigrants into these parts fiom the country of Gum- 
mandyakana Pilya inthe Bagepalli Taluk. The name is 
common only in and near Bangalore and their relations in 
Gummandyakana Pilya are only called Morasug, 
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Txogamous The caste contains a largo numbor of exogamous divi- 


divisions, 


Birth ceve- 
moamies, 


sions, each being called after an anima, plant or other 
material, with the usnal prohibitions against tho members 
of the divisions cutting or in somo casos, oven touching the 
thing representing their division or bedagu (aro) or ydtra 
(A*eS)), Some of these divisions with tho name of the thing 
represented by each are given in Appendix B, 


They have no hypergamous (livisions. 


There is little that is peculiar to the caste in the 
ceremonies observed when the woman is carrying. or 
after confinement. The mother is kept apart for 7 or 9 
days andthose who attend on hor should bathe before 
touching anything in the houso, On the day of ptrifica~ 
tiou, the relatives of the family in the village each bring 
a potful of hot water and a ball of sonpnut paste, which 
is mixed with what has been prepared in the house 
and used tor bathing tho confined woman and her 
child. One of the eldorly matrons while carrging the 
baby challenges the evil spirits to harm it, 1 so disposed. 
before entering the house, as their God will proteot thu child 


effectually after the child is taken inside. * 


If the daughter-in-law is dolivered of a child in her 
mother’s house, her mother-in-law visits her on tho third 
day, carrying as a prosont 1 baskot (Farad), filled with 
rice, pepper, dry cocoannts, garlic, palm jaggory, old aroca 
nuts and betel leaves, On tho day whon tho woman and, 
the child ave bathed, tho child’s paternal aunt prosonts it 
with a hana for a ring. 


The name-giving coremony takes Pace gorerally one 
or two days before the end of tho first month. A Koracha 
woman (soothsayer) is sometimes consulted, but this prac: 
tice is gradually going out of uso. “Lhe namo. sclected is 
either that of a god or a deceased ancestor. ‘Lhe following 
may be taken as typical namos for hoth sexost :—Irlappa 
(HOF xy), Kempanna (Fo, ), Bayyama (939% ), Bandippa 
(808%), Bairappa (235%), Bachchanna (®8,%,) and Son- 
nappa (¥#3.%)), 





* The Kannada formula runs as follows :—8Ai@o#eods waeery 
Raeddyo shride Etestaods Barrels, wIR adoad BA wed 
witeay, ° 

{ Many names aro employed, and almost all names may be 80 em~ 
ployed for both,soxes with tho addition of the corresponding sox endings, 
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Names of inferior objects are sometimes given to child- 
ren, though the practice is notcommon. Names of endear- 
ment, such as Appayya (U® 8%), Magu (So7>—child), Sami 
(Sa>~God), Thyi (82—mother), Ammanni (&3,8), 
Puttitdyi (4,22) are common ; so also are the shortened 
forms of such names as Kitta (4;) for Krishna, Lachchi 
(%%,) for Lakshmi. 


The young mother with her child returns to the hus- 
, band’s house in the fifth or the seventh month. Her 
mother-in-law goes to fetch her, carrying a silver neck-chain 
asaprosout to her. The child is presented with some 
coin$ before leaving for the father’s house. The cradle is 
carried by the mother of the confined woman. Before 
entering the husband's house, the woman and the child are 
taken to a temple whero they receive tirtha and prasdda 
(holy water and victuals). The woman’s mother is kept 
there three or four days and then dismissed with the pre- 
sent of some clothes. 


Bof6re the child is a year old, a feast of Munfsvara is 
held ina grove outside the village on a Monday. This 
sylvan deity is represented by a row of stones under a 
large tree, and sometimes a tiny shed with a low 
enclosure is provided for thom. The family repair thither 
with friends and onjoy an out-door picnic till the evoning. 
The piyw js performed by the piijdri who gonorally isa 
low caste man, or 1m his absence, by tho head of the family 

himself, A goat is gonerally sacrificed and consumed at the 
feast ; and the party return in the evening with music, and 
an drati is waved before the child entors the house, to ward 
off the evil eye’, 


a 
The first tonsure for a male child is performed in the 
first or the third year, before the temple of the family god 
or beforo a shrine of Munigyara ina grove, Tho barber 
is generally presented with a new cloth besides other por- 
quisites, and a dinner is givon to the casto people, 

* Auother important ceremony is the worship of Mak- 
kaladévarn (Sy%¢ 8do-the god of children), observed 
before the lobes of the child’s ears are pierced for holding 
earrings. or this festival, all the families who are related 
asagnates club together, and they should select a time whon 
none of the female mombers ave pregnartt, and no death has 
ocourred in any of the families between the last new-year 
and the day of the pija. As all these families have to 
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abseryo common sitalu (wolmis swipiie ¥o%a), ib may be 
easily guessed that where they have a largo congrogation, 
it isextremely difficult to Anda suitable day, and sometimes 
they have to wait for years together. ‘ho worship isa 
matter of considerable expense; and so it is usual for all 
castemen in a particular locality to join together and raise 
acommon fund by subscription. Each group worships 
the family god in its own way, but they join togethor 
ata common dinner. If anymombors of the samo group 
have for any reason neglected to join the common perfér- 
mance of the Pija of [osadévaru (e880), or, in their 
lauguage, divided the Hosa-dévaru, thoy cannot join That 
group in the worship of Makkala-dévaru. It is said that, sf 
a girl attains her age of puberty without this fostivakon her 
behalf, she has to be put out of caste. But this rulo is pro- 
bably relaxed in many casos. 

The family deity that is worshipped in this mannor by 
the finger cutting division is known as Bandi-dévarn 
(so&isestds-cart god), so styled as at their flight from 
Kanchi to escape persecution from a local tyrant, they 
carried their household vod in a cart. ‘The other name 
is Bhaivé-dévarn (%S¢88d0) which is a namo for Siva in 
one of his fierce moods ‘The section of the caste that do 
not offer their fingers have, in somo casos, givon up this 
cult and taken other names for their family deity. 


It is to this Bandi-dévaru that tho women of the caste 


are said to offer two of their fingers, a custom which how- |: 


ever has altogether fallen into desuetude, Tho origin of 
this barbarous practice is traced as usual to a Puranic 
source, tho veal origin boing probably in *the idea of a 
propitiatory sacrifice. " e 

When the demon Bhasmisura had obtained the power 
of reducing everything he touched to ashes by severe tapasy 
he wished to test his power first on god Siva, ‘the donor 
himself. ‘he deity fled from tho demon and hid himself 
in the fruisof a creeper, which to this day resembles 
alinga * in appearance. Tho demon who was pursuing the 
god, suddenly losing sight of the latter, asked a Morasu 
man who was ploughing in the fields there, in which direc- 
tion the fugitive had oscaped. The man of the plough 
wished to evade the wrath of both the mighty partios and 





* This is known as Tondo and somotimes as Linga-tonile (Swot or 
orn Sos) tho red gourd mamordioa manodulfa, 
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while saying he had not observed, pointed with his fingers 
to the creeper on the hedge which had sheltered the flee- 
ing god. Justin the nick of time Vishnu came to the 
help of bis brothor in tho shape of a lovely maiden, Mabini. 
The Rakshasa became cnamoured of her, and like a fool, 
forgetting the iatal virtue that his bare touch had been 
endowed with, he was lured by the damsel to place his 
‘hand on his own head, and was immodiately reduced to 
a heap of ashos. Siva now triumphant was about to punish 

* the treacherous rustic with the loss of his erring fingor, 
but his wife who had carried his food begged hard that 
the deprivation would render him unfit to do his field work 
and offered two fingers of hers for one of hor husband. 
The custom of a Morasn married woman cutting off 
the upper joints of the last two fingers of the right hand 
had been observed ever since, till 1b was stopped recently 
by an order of the unbelieving Sarkar. 
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» The worship of Patdlamma (=) and Phjé Dévaru 
(xte8e@V9) takes place as an introduction to the more im- 
portant festival of Bandi-dévarn. The mothers of the 
children whose cars are to be bored fast during the day, 
and in the syoning repair to the temple of Patitlamma 
carrying lights on their heads. These lights aro made to 
barn on wicks soaked in ghee placed in receptacles of rice 
flour sweetened with jaggory, After making ptija to them 
at home with the sacrifice of -a sheep, the women carry - 
dhem on their heads, and repair to the temple in state, 
walking on washed cloths spread for thom in tho sircet. 
In front of the shrine, they walk over cinders of fire, made 
in a pit, after making ptija to it and offering a sheep or a 
goat. Th8 ptijiri then waves these lights before the idol 
and returns them to the women to carry back to their 
lromes. For eacli new lamp, as the one carried by the 
woman who has to offer her fingers is styled, the pujiri gets 
a fee of a hana. 





‘On a subsequent day all the families who perform 
the ceremony of Bandi-dévaru join togethor and put up 
two new huts of fig leaves, in a central place, one for 
Mavamina and the other for Gangamma and set up idols of 
earth therein, the latter deity specially styled Pujé-dévaru 
(Raeseses0) boing represented hy a foatiroless cone, ‘he 
ceremony is performed in the same manner as for Pata- 
lamma, the fire-walking being omilted, 


10 


The chief ceremony in connection with Bandi-dévaré 
should fall ona Sunday in tho month of Chaitra or Vaisikha 
soon after the opening of the new year. Tho wholo fostival 
extends over a weok, but to savo exponso thoy genorally 
reduce it to three or five days. 

A Koracha woman is invited to read the fortuno by 
Kani and she washes tho feet* of the mothers who have to 
sactifice their fingers at the time of boring their children’s’ 
ears, ‘Thon a kalasa is set np ant offerings of now clothes 
etc , aro placed before it. On asubsequent day, a new hofise 
which has not been inhabited is whitewashed and cleaned 
and a kalasa is worshipped in it, All the mombors off the 
families who perform this ceremony occupy tho house, and 
the women draw certain drawings on the wall with rice 
flour and turmeric t to which ptija with an offering of 
sheep is offered, They have to cook and eat in that house 
that day. This is styled the worship of “ naw house god” 
(Barstose Sedo), : Di 


Aman of the Béda caste worships Peddanza-ddvadn 
(24 BH%) represented by three stones and a trident and 
a sword, set up in a hut outside tho village and gives them 
Prasida. : 

They next worship Gangn reprosonled hy drawings of 
rice flour in a hut built of newly beaten straw, placing lamps 
burning in receptacles of sweetened rico flour {and offering 
a goat. somotimes withkid. The mont of the sacrificod animal, 
it is said, should not be given to any strangers to tho family, 
and the bones should be buricdso as not to bo touched by dogs. 

The next two days the women fast till tho evening, 
and cook rice or rice flour in new pots.. No animals are 
killed and after offering food in an ede to their gods, they 
eat it without salt, 

When the mother has to bore tho ears of hor first 
child or of two or more children together for the first time, 
she has to offer her fingors, This is styled the worship of 
“New Randi-dévaru.” For subsequent ear-boring, sho has 
no fingers to spare,and the ceremony is styled “ Enjalu 
Bandi-dévaru” (oesereoaested> that is, stale worship). 

*This is styled the ceremony of Kaléfi PodseY in Kannada, 

+ This is called S#e0d*%s in Telugu. 

} Rice flour and jaggory beaten in ® mortar into paste and con- 
sumed after offering to the idole, This is known as Bovky, in Kaunida 
and $ONog in Telugu, 





> 
a 


11 


The ceromony takes place in the temple of the deity 
where it cxists, In other places separate sheds of 
green leaves are put up outside the village at the north- 
eastern corner, one for the first child’s Bandi-dévara 
and another for the other, with another shed of Lakit 
leaves in front of the village gate. A number of 
carts, one for each child, washed and decorated with 
“white and red stripes of colour are brought to this last shed. 
The parents of the children wash carly im the morning, and 
gomg to a potter's house, select two pots known as faraga 
(307), and after offering ptja, bring them in state, to their 
housbs. A silver coin is placed in each pot and the eldest 
female member does ptija, offering an animal sacrifice. ‘The 
parentsof the children then carry these pols on their heads, 
placed on acloth which is thrown over both of them. They 
goto the sheds where the carts arc ranged and again 
sacrifice a kid which thoy place in the cart, and thence repair 
cartyingsthe /araga pols on their heads to the other sheds 
outside the village. 


The procession is composed of all the members of tho 
families concernod in the ceremonies and their relations and 
the principal characters walk on cloths spread along 
the road, ‘They are accompanied by tho band of village 
musicians, and drummers of the Médiga caste, and 
the carts form an essential part of the show, On arrival 
at the shods, tho paities go to tho shod set apart for the 

kind of ceremony (first or second) that they have to per- 
form, after going round the sheds thrice. 

Three stonos are placad to represent the god of the cere- 
mony, and jaja with the sacrifice of a sheep or a goat and 
fruits and flowers, is offered. ‘hen each woman who has to 
undergo the operation goes to a wooden block driven into 
the ground, places on it her two fingers to which soine 
flower ov @ botcl Jeaf or a gold wire has been tied round 
and the smith chops off the last joints with his chisel, This 
was in vogue till about forty years ago, and the elderly 
women whose fingers are so mutilated may now be seen. 
The severed bits used to be thrown into an anthill and the 
ends used to be dipped in boiling oil to stanch the bleeding, 
It was believed that if any nails were allowed io grow on 
these fing rs,some dire misfortune would overtake the 
family, At present, however, thoy are satisfied with the 
fiction of cutting tho flower or leaf wound round these 
fingers. 


doption. 
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After this they wavo mangaldrti bofore tho idols and 
go back to their houses in procession, and indulgo in 
feasting. The carts aro driven away, handfuls of jaggory 
being thrown among the spectators, and the drivers raco 
among themselves and exhibit their skill in driving over 
difficult places. 


On the following day, the children aro bathod and soatod: 
in a pandal put up in front of the houso, Tho matornal 
unele cuts a lock of hair and with a flower dippodain 
sandal paste make a mark on each car for boring, The 
children are presented with eatables and other more alu 
able things by the near relations, The actual boring may 
be done either then or on avy subsequent day. 


For three months after this ceromony, the mombors of 
the family should not eat food cooked in the houses of 
others, not eyen relatives, who have not boen purified by 
the performance of similar ceremony for themsolyos. ‘The 
women should guard themselves from contamination of ap- 
proach of Holeyas and Madigas, Any woman who gets her 
monthly sicknoss during this period, has to remain ina 
separate shed nine days cooking hor own food. 


In the case of orphans and othors who aro too poor to 
perform all this elaborate ceromony, the boring of tho car is 
done before the shrine of Bhairava in Siti Botla,a hill in tho 
Kolar Taluk. The pijéri who is the vhiof ollidiator gets a 
hana and provisions for a meal and the parly have a 
genoral picnic at the close of the ovont. . 


It is only one section of tho Morasu peoplo that havo 
to cut off their fingors, ‘he others nlso_aélobrate the oar- 
boring ceremony, but in a Jess elaborate manner, after puja . 
jn some templo, such as, of Patilamma, Chauddsvari, Mad- 
damma, or Venkataramana or Narasimha, An animal 
sacrifice is offered if they resort to the shrmo of a female 
deity. Theworshippers of Vishnu invite anumbor of Désaris 
who perform their religious danco and give prasdda. The 
maternal uncle of the children marks the ears with sandal 
paste for boring the holes, 


_ Adoption of boys may be effected as in other castes of 
Hindus. 4 brother's son may be adopted oven after his 
marriage and without any public coremony. There is no 
objection to the adopting of a daughter's or sistor’s Ron, 
The boy’s waist thread is out and a now throad is put on, 
when ho is handed ovor by tho natural parents to tho 
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adopter and the latter and tho boy are mado to drink a 
little saffron water. ‘I'he natural mother is given a present 
of clothos and+there is a feast held that day. 


The practices of bringing up a son-in-law as hoir (illi- 
tain) is common, especially among the Telugu speaking 
families. No particular ceremony 1s observed, and an 
understanding between the partios is all that is required. 
Such a son-in-law sucvoeds to the whole property of the 
father-in-law who has no sons, or shares the patrimony 
equally with the sons. 


Polygamy is rare and a second wife is {aken in default Marvings, 
of issue, generally with the consent of the first. wife, But 
polyandry is unknown. Marriages are genorally between 
adults. A woman may remain without marriage without 
any social stigma attaching to her. But sho cannot take 
part in a fow ceremonies required to be performed by 
maritied women ‘alone aud whon she dies, the full funeral 
rités are not performed, the body being carried like that of a 
dead child ina kambly. No Sitaka is observed for her death, 

Thoy have what is styled ula or bedagu to denote exo- 
gamous limits for marriage. Marriage with the daughter 
of a maternal uncle or paternal aunt or eldor sister is 
specially favoured. Hxcepl iu extrome cases (such ay 
marriages of widowurs), a younger sister’s daughtor is not 
taken ju marriage, ‘T'wo sisters may be married by two 
brothors ; and one man may marry two sisters simultane- 
Gusly, the hands of all tho three boing joined togethor at tho 
time of pouring dhdre water. Thorulo of oarase (804) 
which prohibits* marriage betwoen persons who stand 
analogously as parént and child or brother and sister, has 
to be observed also. This is sometimos carried so far as to 
prohibit marriages hetween two familics who have marriage 
relation with a common third family, Exchange of 
daughtors in marriage butwoon two families may tako place 
but some beliove this to be unlucky. 

The village astrologer is consulted for Sdlévali (Hee 
3Y) to seo if the stars ropresenting the first letters of the 
names of tho bride and tho bridegroom agree, and omens 
are observed, and prognostication by Kani (**) sometimes 
resorted to. Tho fathor of the boy gogs to the bride’s 
father bo propose marriage, by the formula “to eat rico 
and gheo in the latter’s house.” Ho receives Oppu Vilya 
(iy Hevg) ic, timbtila in token of consent, and roturns 
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without oating in the brido’s house. On a subsequent day, 
the Vilyada Sdstra, (Xego**, ), takos place in an assemblage 
of caslemon ané frionds with a Brahmin Purdhib, The 
boy’s father and members of his family go with a new cloth 
and a jewel to he presonted to the giv] along with the 
auspicious articles (Roonivayyryo), A Stuhdsana is made 
ona kambly and akalasa is placed on a low tripod before 
it, ina flateating dish (Fobideet’) of bell motal, Tho chief 
man of the casto makes ptija to this, and tho girl to be 
married is smeared with saffron and presented with fréita,° 
flowors, ete, wrapped in hor garment. In somo places, the 
young man to be married is also sented by her side at thd’time, 

The Lagnapatrikas (marriage letters) propared by the 
Purdhit are exchanged between tho parents and etch rises 
up and declares to the assembly ina set formula that he of 
such a hula has taken a girl of such other fala in oxchange 
for a boy, and vice wrsa, After distribution of tdémbula, 
there is a dinner givon to tho male’s party. Tf aflor this 
formal compact, the match is brokon off, tho defaulting 
party has to pay the expenses of tho other and sometimes 
a small fine to the caste is exacted. Such breachos, how- 
ever, rarely occur. j 

The marriage is gencrally celebrated in the bride- 
groom’s house. On the first day, takos placo what is styled 
Modalarasing (Radeon) whou the family deity is wor 
shipped and tho bride and the bridegroom are gicared with 
turmoria in their separate places, A kalasa is sob up ina 
flat dish (Fobiseedt) on half busked rico. ‘hoy gonerally 
keep in cach family a separaic narrow necked motal vessel 
which they use only for kalasa, [bis painted ovor with red 
and white lines, and half filled with water and a small sil- 
ver coin is thrown in, Around it are placed in the dish, some 
plantain fruit, betel leaves and areca nuts, lumps of uibhitti, 
two turmeric and sunkuma powder boxes und a looking 
glass. This has to be carried about with tho marriage party 
whenever they go about as a procession during the marri- 
age ; and anelderly woman who does this duty is presented 
with acloth and the silyer coin in tho vessel. They havo 
the dévartita (gods’ feast) that evening. 

The pandal is raised the next day, with 12 pillars of 
which the “ milk post” is of Atti (Indian fig) or Merale 
(Jambolana) unless either happens to denote the name of 
tho party’s kula when it is not used, The maternal unelo 
has to bring the milk post, and tho ceremony is done pretty 
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much in the same manner as among other raiyat classcs*, 
After the milk post is fixed, a twig of a Nerale tree is 
again brought by a party going with music aud tied up to 
it, They style this Hlevara (o¥=d), 

The bride’s party arvivein the ovening and are receiv- 
od at the village gate and taken lo their lodgings, Some 
married women of both parties goin state to a polter’s 
house and bring the sacred pot (08s) which in this caste 
is puly one.t They place this ona bed of earth and manure 
in which nine kinds of grain are sown, and offer pija 
to itjand keep a lamp of castor oil always burning before 
it, This is Arivént or karaga ptija (eoSestaeed, worixesd 
i.e, pot worship). (n some families, the bridegroom and 
his party go at midnight to a place where thiee paths meet 
and after offering cooked food toa drawing of a hnman 
figure, return home without making any noise, and without 
looking back. ,This is known as Biragudi (ere) and is 
appareufly meant to propitiato malignant spirits, 

The’ next morning aftor nail paring and bathing in 
Maleniru, the bridegroom is taken to a temple or an Asvatiha 
tree aud seated there. His maternal uncle ties tho Lhd- 
shinga on his forehead, and five married women pour rice 
on his head, shoulders and kneos (Siise, #°8), Tho honad- 
man prosent worships Simhdsana, ‘he bridegroom's party 
goin prougssion to the bride’s house thrice each time 
carrying some article of presont to the bride. A Morasu- 

,Holoya (who is regarded as a halemaga ol this caste) or a 
sister of the bridogioom carry the marriage chaplet ina 
basket. On the third occasion, the bridegroom himself 
goes holding a dagger in his hand. Tho maternal uncle is 
fantasticdly drossed and subjected to bantering fun by 
every one during this procession. 

* he bride and the bridegroom are soated } on the 
marriage dias facing each other, with a screen betwoen 
thom. . The Puréhit after chanting somo mantras removes 
the screen when the couple placo handfuls of jaggory and 
gingolly on each other's beads. Tour vessels are placed on 
the corners of a square with a cotton throad passing round 








* Seo Kuruba account (Monograph No. I) page 10, 
+ Somotimes they do not go to the potter at all but use one of the 
pots in the house used as grain receptacles. , 
>» [ Among somo families of this caste, Kunddnagalu (Bomar) 
t, ¢, hollow wooden rings kept on the mortar while pounding paddy to 


prevent ils scattering, are used as souls for the couple, 
4 
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their necks soven times, This throad is out into twyo 
halves and two kankanas avo made by attaching to cach a 
turmeric root and an iron ring; and each party tics a 
kankana vound tho wrist of the other, The bridegroom 
then ties the tdi, round the girl’s neck, while some 
mantras are again recited by the Purdhit. The couple join 
hands and the parents and all the members of the assem, 
bly pour milk (dhdre $3), ovor thom, ‘Ihis is caught in 
a vessel and thrown over an anthill. 


The fringes of the clothes of the rmarried coupie are 
tied together by the maternal uncle and thoy are malo to 
exchange handfuls of rice and salt, perhaps a 1acthod of 

“ swearing mutual fidility. ‘he minor evonts of, the day 
take place in somewhat the same manner as among othor 
castes of similar status * 


That evening the star Arundhati is shown to the 
bride. They go in procession and worship an anthill 
and carry away some varth dug out of it, Then « party of 
married womeu go with three pots to a well or river and 
after Ganga-pitja, bring back water, which is used for 
mixing anthill earth to make balls, Twelve balls are 
made and the bride deposits ono at the foot of each pillar, 
The barber is then called upon to pare the nails which he 
does nominally by passing his razor ovor the nails of the 
bride and the bridegroom. The latter bathe after this 
and proceed to a temple. On their return, the pillars avo 
worshippe'l slong with a Iulasu installed to roprosent the 
Hasé-dévaru (@8%3t880) and offorings of coakei rice in balls 
und sweet cakes are placed before each, which goes to the 
washerman as his perquisite. Finally tay have” a proces- 
sion of the marriage party in the streets, 


At the Nagavali coremouy taking placo the next day, 
the couple newly bathed and dregsed are seated before tho 
milk post, with two brass vessels filicd with red coloured wa- 
ter (»®¥) before them. <A lime is thrown into ono and some 
jewel in another without their being allowed to be seon by 
them, and each is asked to pick up one of the articles, and 
it is pretended that the party who picks up the jewel will 
have ascendancy over tho other in their future domestic 
life. ‘fhen the Lenkanas or wrist threads of the couple are 
taken off by each other and tied to the inilk post, s 





* Fide Kurube Account, 
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Tn tho afternoon after dinner takes place the final 
ceremony of Simhdsana mija. This is done on three oc- 
casions during the marriages of Morasu people,wheroas other 
castes perforin it only once. The last is the most import- 
ant one and ix performed to close the marriago coremony. 
They spread a kambly fourfold and draw on ita figure of 

four tridents (tristila) *radiating froma center 

Paes with the sun and the moon at the top, and 
place a quantity of arecanuts and betel leaves 

r) in the middle, and pieces of vibhiiti (ashes) at 
the extremities. The Yajaman of the caste 

* makes piija to this and distributes tdmbiélas out 

of it in the following order:—God, Guru, 
Brahmins, King, ropresented by the village officials ganda 
and shanbhog, sdlu and mle (i.¢.,the 18 phana and 9 
phana communitics) Bhimi Raddi, that is, the head of the 
whole caste, Kattémano, /. ¢., sectional heads, the Raddis 
and*Yajamans of the sections to which the parties belong, 
the brido’s party ineluding all her relatives and lastly fo 
tho rest of the assembly. This order of precodonce is sern- 
pulously observed and any transgrossion is sure to cause 
much annoyance and somotimos quarrel. 

Thoy ropair to tho bride's houso the noxt day and 
return aftor a sojurn of two or thren days. <A dinner is 
then givon in honow of tho occasion toall the guosts. 
This ie callotl druvadi and maravuli (20089 B88Y), Beforo 
the close ef the month on a certain day, some milk is 
poured on the milk post and after the usual piija, it is re- 
movod and thrown into a well, 

The bride price or tera varios between Rs. 6 and Trido price 
Rs. 12. Nhig amotint goos to the girl’s fathor but he gen- 
erally uses it for some jewol to be given to the girl, A 
widower has to pay Rs. J$ moroas Sault TTonaw (8 BAB, , 
that is, the othor wife’s money) and has invariably to givo 
more jewols to the girl, It is not easy to ostimate tho 
average marriago exponses which vary very largely ac- 
comling to the means of the parents and their desire nol 
to be ontdone by their neighbours, Jt is however kept 
within moderate limits ospocially in rural parts whero the 
most considorablo item is the foeding of relatives and , 
frionds. ‘hero is no attempt made towards securing any 
raduotion of thoso exponses. 4 

Whon a girl is married as an infant, she romains in 
hor father’s house till sho attains womanhood, after which 
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consummation of marriage fakes plice and sho is seul to 
her husband’s houso to live with him. During the interval 
she visits the husband’s honse only oceasionally and goos 
back with her parents, 


When a girl attains puberty, sho is considered impure 
for nine days and is nob pormitted fo enter tho main house, 
She is kept ina shed in the outor yard mado of green, 
leaves which are bronght by her maternal nnele. Tn the 
evenings, sho is dressed in washed clothes suppliet! OV ERY 
day by the washerman, and is sentod op a plank in the 
prosence of marricd women who thus celebrate whit ix 
known as Osige to mark the evens. hey give’ her 
presents of fruits and flowers packed ti her garment 
(B.derB.oVeo), and sweet things fo cal. To ward aff the 
evil spirits, an old broom stick and a winnew and a shoe 
ave placod at the entrance of the shed. 

The girl pulls down tho shed before her bath onthe 
tenth day, and the materials aro removed by her fmatorpal 
unele and burnt at a distance from the house, — * : 


The oxpenses of the Osige covemonies for one day are 
horne by the maternal uncle if she happens to ho unmarei- 
ed ; if married, tho information of the events sent to the 
husband’s hongo through the washorman, and one of the 
embers of that family comos over and performs the Osige 
for the girl for one day. Other relatives: may similarly 
treat her for any number af nights 


Where marvings takes place after puberty, the eauple* 
ave bronght together on tho Inst day without: any forther 
ceremony. Bntin somo places tho consummation is put 
olf some time, an account of the belief that a ehikd should 
not he born within w year of the marriage, Where the girl 
has already beon married, they fix a day for tho consums 
ination of the marriage soon after her attaining. puberby, 

When the givl is frst sent to ber haisband’s honse, she 
is presented with clothes ov jewels by hor father and. the 
hushand gives a dinner te hor mother and others that ae- 
company hor, 


Téis considered that oven child widows shauld not 
remarry. Buta widow inay live in econcubinage with a 
man of her own caste, and though he issuo ave restrietod 
in marriage only with othors of the same class, she and hey 
children are not denied the privilege of eating foget her, 
aud she may cook foud for the eastemen on all acaasions, 
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The husband may give up his wife for hor unchastity, Divaree. 

and tho wife her husband for habitual ill-treatmont and 
loss of caste. A divorced woman may not marry 
again, bub 1s allowed to live in concnbinage with a man of 
her casto, Adultory on the part of & woman with a man 
of the same caste is condoned by subjecting her to pay a 
.fine to tho cnsto and lovying a similar fine from her para- 
mour. The husband may then take her back into his 
housa if he is so disposod, Othorwiso shoe may live with 
hof paramour. —It,js snid that a man eloping with another's 
wife has to pay {ho marriage expenses of the latter, though 
of late, the rule is not being enforced. If an unmarried 
girl becomes pregnant or 1s found to have been in the keep- 
ing of a*man of the same caste, either her union will be 
formelly vocognised by the caste council or she will live as 
aconenbine of the man. In either case, ner children will 
drift into a separate Situ styled Berthe-sdlu (80x) op 
mixod séttion, 


'Tho"practico of marrying girls to trecs or swords or 
the dedicating of them in the temples docs not obtain in 
this caste, 


. 

The connnon mode of disposing of tho dead is burial, Donth eore- 
though cremation is rosortod to by somo persons of lato. As monios. 
soon as death takes place, a halemaga who should be present 
aries the"nformation round. ‘wo earthon pots, 2 new 
cloth and matorials for the bier aro procured from tho 
Pavan, A band of musicians aro ongagod and Disayyas 
also go with tho body with their shells and othor sounding 
instruments, Some build a mantapa (cage) ab considerable 
oxpense {a carry the body. ‘The body is dressed in a new 
cloth with a turban on the head. Ornshed betel leaves 
and nubs are put into is mouth. If the deceased he a 
woman dying when hor husband is alive, the body is 
profusely decorated with flowers, turmeric, kunkuma, ote. 
The bier is cavriod hy four mon, tho son ov the chief 
moutmer going with water ina now oarthen pot on tho 
left shoulder and fire in the right hand. It was tho cus- 
tom formerly that one of four bearers, must be a Holeya 
halemaga, Int this practice has almost gone out of uso, 
the halemaga now wttonding to the digging of the grayo 
and walking in front of the funeral procession. As thoy 
pass along, botel leaves and fried vieo are thrown on the 
corpso and guns are fired. While midway to the grave- 
yard, the corpse is kept on tho gronud, and the son going 
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round it threo times throws somo cooked rico at tho head 
of the body, After laying down the corpse at tho Iupial 
place, the sons and other near relations put somo ree into 
the month and cyes. ‘Tho sons get shaved, After boing 
carried round the grave three Limes, the body is lowered into 
the jt and deposited on a plantain loal, with the head to the 


south. Inacorner of the winding sheat some pico is tied | 


and a pices of this cloth is torn and thrown ont, and the 
pib is Aled ap, some tavigs of a thorny plant known us 
* chitramila (88) S342 plumbage solayiea) boing placed 
near the top to prevent dogs and jackals digging up the 
grave. our quarter ama pieces are kept at tho four 
corners and a stone slab is inserted at the sido of the head, 
Some doles of money and grain are given to poor ‘persons 
who may be found at the place. The son goes round the 
gravo three times with an oarthon pot filled with waler 
on his shoulder and a fire-braud in tho hand, At tho end 
of every tnrn a holo is made in the pob by somo Ge with 
astone, The hulemaga goes with a cowding cake in Tis 
hand and holds it, at the head and tho four cornors of the 
grave, while tho son applics his firebrand to it in cach 
place, At the end of the third turn, the son, throws away 
the upper half of tho pot, and keeps the lower half with 
the wator in it near the head and puls out the fire in tho 
faggot by phinging itin the water, ho halemaga keeps 
the cowdang cake there on which a three-pio piedis 14 thrown 
as his fee, ‘The whole party thon repair to a viver or 
tank without looking backwards, The corpso bearers and 
the son plunge thomselves in water and go home without 
oven f wringing their wet clothes, and tho obhers only wash 
hands and feel. Tho friends and relatives have do sea a 
light kept burning on the spot whero tho docuased expired 
hefore they revurn to their houses, e 


* 


A.small shed is put up on the grave, and Some times 
a figure to represent the deceased is drawn on the ground 
there. ‘Tho chief mouruers and tho beavers of the beuree 
with tho halemayt go thera on the third day, carrying 
with them somo rice anid yogotablos cooked ‘together in 
* The common abuso 88, Snag, we aww BBW , that is, airy 
the plant chéhami'a he thrown on yor fie derives iis moaning (rom 
this practice, 
F On aceonnt of Lhis association, if ix considered Innuapictous te 
come oubof the bath voom alfor bathing without wiping the water on 
the body with a cloth, : 
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one vessel. Ptija is offered to the doveaged, incense burat 
and food placed on a plantain loaf. Part of this is given 
to the Aulemaga who must eat it, and the vost thrown to 
tho crows. Ou their return home, the shoulders of the 
bearers aro touched with gheo and milk, and all of them 
bathe before taking food. On the olevonth day, all bathe 
, it the morning, A Brahmin pardhil is invited to purity 
the house (by Parade). The old earthen pots in the 
house used for cooking are thrown out and new ones 
af substiluted Tor them. A kalasa is seb up in the middle 
of tho house and is worshipped with offerings of new 
cloths and raw vice (de 8). ‘the Brahmin purdhit re- 
pols nuutvas and makes tho ghicf moumner offer libations 
of wate (urpuya SBF), Some presents are made to 
Brihmms according to the moans of the fumily, of such 
articles us an umbrella, a pair of shoes, a cow, raw provi- 
sions and mongy. ‘The objoch of some of theso gilts is to 
ousure ‘hab sinilar conyvonionces may be provided for tho 
ghost of tho dopartod on its journey. It is believed that a 
cow onables him to cross tho rivor of fire by holding on to 
its bail, 

In tho gvening the mourners go lo a temple and get 
puiga porformed to got tho gate of heaven opeucd for the 
doparfod soul; and there is a general dinner given to their 
eastomon on their vobuen, ‘Cho next day, some near rela- 
tion of thevhiof mourner, such as a maternal wiclo or father- 
in-law, prosont him with a now turban, to mark the close, 
al Cho Funeral coremonios. 


The poviod of Stak (doath pollution) is ten days for 
the noaror and throe days for tho moro distant agnates, 
It is oul throo days for the death of a child or an unmar- 
vied person. Only a bath is sufficient for a daughtor’s son, 

Morasu. Okkaligas do*not porform yearly Sriddlias, 
oxcepl some of thom who having rison in the world have 
uoptod the custom of observing the anniversaries of the 
doaths of their pavonts. On such occasions, a kalasa is seb 
up and pija offered with tho holp of a Brabmin purdhit. 
The soo offors libations of water in the nine of the 
tloceasod, and prosents Brahmins wilh raw provisions and 
money, Aftor this, the people ab home ¢ook their food aud 
paurbake of it in the company of some invited guests of 
their own ensto. 


The Mahiluya ceremony is however very gouarally 
obyorvod in honour of tho goneral body, of deceased 
s 
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ahcostors. hoy also make ptije lo ancestors on the now 
year’s day and tho Gaui feasb On sah days, sate 
resort to the burial ground and div inconse before the 
tombs of thoir ancostors and apply snudal paste and offur 
cocoanuts before the stones, Thoy have only one meal that 
day in the evening. 

They worship Siva, gonorally undor the appollation of, 
Bhairddéyarn also known as Bandidévaru, that 1s the eure 
god. ‘tho chief place of this deity is Sitt Bobi, a hilia , 
the Vémagal hobli of tho Kolar Taluk, an there is wso tn 
temple in Gudamarlahalli in the Chintumani Taluk. by 
the latter place, Lhe image of Bhaivava is a round shapolons 
stone partly buried in the ground anda rudo coutibry cart ts 
preserved as the one in which the god was originally brought 
away. ‘Tho principal tomple is surrounded by a muaber 
of small temples. In fvont of the main tomplo is 1 smallor 
one in which a stone is worshippod undex tho namo, of 
Chipialu(Serese), Whion the tandeavara is worshipped, the 
goats and sheep sacrificed to it ave all deposited wear this 
god. Close to this is a temple dodigated to the spirit af ay, 
unmarried girl of the caste galled M/ru-bayyanuna (Ssacsg%) 
who wag slit up ina granary by hor brothor ina fit of 
anger and was starved to doath, ‘Choro ave also temples 
dedicatod to tho spirits of males dying ummarried, under 
the names of Ivagirlu (swe), a 


‘The celebration of tho feast of Hosuddyirn (Bexdestds 
new god) by women is a uniquo institution of this caste.” 
Some observe this only once a yoar al Dipivali, whilo 
others also celobrate it ab the Yngadi. No iuarriod woman 
is allowed to oat of the fruit of any “harvost® till sho 
has performed this pija for the your; and after performing 
it, she is precluded from onting or drinking at the hands of 
those who havo not similarly sanctified thomselvos, Mor 
this it is cssential that all the agnato familics must join in 
the common worship, and thoso who do not fov any reason 
join it aro said to divide their Losadévaurn (Bendis garinin 
ase0#30>) and cannot aftorwards join together in the por- 
formance of this or any other common worship, suoh as 
Bandidivaru., As such separation is considered rather to 
be avoided, thoy gonorally manage {0 cougrepate togothor 
on these occasions often at considerable inconyenienco, Iu 
such celebrations, tho elder woman should always havo 
priority over youngor membors, 

a 
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Ax rogards the origin of the custom, one account says 
that this ceremony was origmally obsorve | by the Bédas 
aid that they sold the right of eclobrating it to the Morasus 
in oxchange for some gram, Ayother account is that a 
Kémabi afber dipasin Bonares got as a boon a philosopher's 
stone which convorted everything in contact with ié into 
gol. While ou his way {o bis place, he halted in a Morasit 
Okkalw’s Louse and hanging the bundle of his things from 
the rool of the houso went near # well to cook his food. 
TRe rod with wlugh the women were pounding rice hap- 
pened bo touch the stone and becamo gold. ‘Lhe dis- 
covery roused the cupidity of the master of the house, who 
purloined tho miraculous stono and set fire to the Louse to 
doucive ity owner. The Jatter could not survive his loss 
and Gast himself into the flames. As his ghost which of 
course bocaino aware of the fraud, began to molest the 
family of the , thiof, they vowod to make ptija fo the 
spirit Lhdncoforth us a new god. 


‘Lhd foast is celobrated in connection with the harvest 
vithor of tho first crop in tho year, (al new year time) or 
also of Che second crop in Kartika (Dipivali). That was 
probably its drigin and the other stories were invented bo 
auvount for it aftor its meaning becamo obscured, 


‘The seromony bakes place on two days beginning eithor 

on w rida} ov Satweday. Tho women Last till the evening 
wud then worship a falase sev up in a voom offering 
*balls of meal called fambitin (80%), This should be 
made of the How of rico of the now crop msxo with 
jaggory, A swoot dish is proparod by cooking rice, milk 
aud juggery together and kept in the holy vessel (Fosse) 
unc offered before the halusa and eaten by all the women 
fogebher, ‘They lave to keep a vigil ou that night. 


Karly in the noxt morning, the male mombors in the 
family.go to the fioldy and sacrifice shocp there, making 
iL stand on a bod of margosa leaves which ave seatlored 
over the fold and the standing cvops, the mon shouting out 
ropeatodly A’d-bali (ew), that is, take tho suerifice, ‘The 
womon plagiug tho dadasa iv the sacred dish (FowASAR) curvy 
it in state, walking on cloth spread along tho way, to a 
shod oroctod outside the village undore a Tungad? plant 
(cassia auviculata), Throo swall stoues sot up Uherein repre 
sent the deily before which the fulusa is placed and lights 
burnt in bumors of fambildu flour. ‘Chey cook rice and some 

oJ 
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pulse together in a pot called iudlumudive (ilk-pot) and 
mako a paste (calling this pallya By.s) out of some prains of 
rico, ragi and other cereals taken out of fresh cars. Thoso 
articles ave worshipped by tho womcn with flowers, incense 
ole. ‘Thon the oldest of thom keops tho kalasa, the light, 
and the paste in the dish (hantada taniye) aud carrying it 
on to her head turns {owards fhe smu and “bows sayings 
6 ved) Bath BAND wo. Yad Bq) SHAD do whyda | why wa! 
Bandesde.” (The Old has gono; tho Now is in. Whatorer 
our faults, condone them, condono them, ) new god!) hon 
sho passes the dish on to other womon in order of age and 
they repeat the proceeding, On their volun home, thoy place 
the sweet flour of the lamps in the milk-pot with plantains 
mixod and deposit it on a loft. , ‘Then all tho women sit ina 
row ona kambli sproad in the .yard of the house aml the 
eldest of thom applios a little af the paste (#%§) to her fore- 
head and eats a little as prasiida and similarly markg the fore- 
head of other women in ordor. Tho confection prosoryed 
in the milk pot is then distributed to all participators 
in the ceremony, 


Tor some days after this these women consider thom 
solves too holy to have any dealings which miy exposo thom 
to contact with lowor castes, like Midigus and Tloloyas. 


They worship in all tho Ilindu tomplos, including those 
of village deities aud tree spirits. Some aro” Vaishyavas 
who geb marked with Sankha and Chakra having’ oither 
Srivaishyava Brahmin ov Sitani priests. a 

There is a shrine at Vanarisi near Kolar largely 
resortod to as a place of pilgrimage'by this vaste, 
A man of the Vadda casto who resided tn a Mofasu Okka- 
liga village as an ascotic once did great service to them in 
routing their enemies but he was treachorously attacked 
and mortally wounded while rolwwning from tho fray, 
His two married sistors who had heou living with him alse 
died along with him, According to his deathbed reqtest, the 
grateful Okkaligas built a tomple in his namo and doified 
him. An annual fair is held here for fificen days at 
which many cattle are brought for salo. 


_ They have beliefs in omons and obhor similar suparsti- 
tious common to such classes, Whenover necossary, thoy 





“ een tm ent . 


“Itis reported that in some places when the women make these 
bows styled Hoxadevara mokkugalu (Bandwddesy AV) they olothe 
thomsclvgs sofely in kamblies (coarso woollen blunkets), 
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swear on thoir family gorls to attost to their speaking truth 
in their caste assomblios, 


Morasu Okkuligas avo a casto rather high in the social 
sealo, . 

They genevally employ Brahnins as purdhits and some 
aso respect Lingayet priests or Jangamas to whom they 
often mako prosents of vico and other provisions. Those of 
the Morasus who are Tiniadimadhdris call Sitanis to conduct 
feral coremonios, the Brahmins being required only 
to purify the howse by Puiiydha. They also invile Dasay- 
yanofor Mant Stve (ome 8053), 

Uxcopt in extreme cases, such as, joining othor lowar 
gistes,porsons who have lost thoir caste, may be readmitted 
aller proper prdyaschitty, whieh consists of paying a fine 
iinposed by the caste panchayet, giving a dinuer, and 
getting tho tougue slightly branded with a piece of gold. 


They eat meat, sheop, goats, fish, rabbits and fowls 
being aklowod. *Somo of them have no objection to pork but 
the more orthodox practice is to eschew it. They rarely 
indulgo in drink though the practice is not absolutely 
wohibited, ,Kurubas and othor classes mix with this caste 
in cating, Tho womon as noticed alveady, are stricter in 
obsorving vostriotions against dining with others who have 
not undergone the coromonios of offeriug up the fingers 
and worshipping tho Hosalévan. Sach exclusive rules, it 
inay bo observed, aro now greatly relaxod especially in 
largor Lownas. 


Social 
Status, 


Food. 


+ They follow the Hindu Jaw of inheritance, Theluheritance 


youngest son has, it is said, the privilege of selecting his 
share first ata partition; and in some casos, the eldest son 
is given a specially oxtra share as a matter of cuslomary 
concession, Tho dito spu-in-law is ontitled to a share 
equal to that of his brothor-inlaw, An wmarried brother 
gots his marriage oxpenscs in addition to his share of the 
property. Aud if there be sisters to bo married, some 
amount ig sob apart for their marviages and is given to the 
chargo of tho person who undertakes to be the guardian of 
the girls. Vomalo children are uot ontitled, asa matter of 
right, to muy sharo, bute dostitute and a widowed sister is 
gonerally given somo share in the ancestral property, In 
faol, on account ol the oxtromo utility of the working hands, a 
Ghildlogs and widowod sister or daughter is brought to her 
pavent's house and very often she hecomos the mistress of the 
family, much to the annoyance of the danghter-in-luy, 
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Ocenpation. Agriculture is the porsuit of the great bulk of this 


Tribal 
Gonstibt- 
tion. 


important caste, though a few have taken to other walls of 
life sueh ay building contracts, money Tendiug and Govern 
mont service. They have houses built Lo suit their noeds 
as agriculturists, having accommodation for eathle genorally 
in the main building and wilh granaries and backyards at. 
tuchod, The sood grain is preserved in packages known as, 
made (6) noatly mado of Wwistod straw, agi is generally 
preserved in dry pils known as hagdvt (Se) jy Krmaca 
and pitra (@e>,) in Telugu vhich ave gxcavaled cithor in 
their own yards or in a common village sible, he grain 
keeps well for years in such pits.* : 

fhe Morasu Okkaligas have a well defined caste orga 
nisation, ‘The whole caste is divided into separate groups 
known as Latiéinunés (F838 88402) cach of them being 
presidod over by a headman called -Yajuman ove Gauda, 
Sovoval katidmands form a Nddu, weaning w division ofthe 
country, and at the head of each Nadu is Gauda called 
Nddu Gauda. Several such Nadus form a Désu of country 
presided over by a Deséyi Cauda or Blitmi Ganda There 
are tivo such Dés4yi or Bhimi Gaud as, ono at the head of 
the Telugu Section aud the othor at tho head of the Kan- 
nada Soction, the head-qnartors of the latter being Mucdu- 
vad in tho Kolar Taluk, 

The tribal disputes aro, in the first instrues, ouquired 
into and settled by the Katiémane Yajaman, but whon the 
latier finds them to bo of a serious nature, he refers theme 
to the Nadu Ganda. The Désayi Ganda or tho Bhiimi 
Ganda has the final appellate authority, Sometimes tho re- 
presentatives of the latter who are oitherathoir qonates or 
agonts decide the important quostions submilted to their 
decision. ‘Those offices avo hereditary and doseond in the 
male line. ; c 

On all the important occasions, such as, inavriagy, 
funerals, the prosonce of vither headman of tho caste or his 
representative is uccessary. During marriagus, ho acts as 
tho master of the ceremonies and conduels them aggurdings 
lo prescribed form. They have not a separate nian to act 
as the beadle or servant of the caste. Whonevor there is 
necessity for such a person they appoint one from among 
then to do tho furttions. ‘They have Lalomagas (Morasit 
Holoyas) who carry information rogarding tho easto mod 


* For a more detailed account of ugriont{ ural mutLers, soo nots apponded 
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ings, ete. As vemancration for their trouble the caste heads 
ave always givon oxtva ddmbdlas and some presents. ‘lhe 
Halomaga also gets Jus reward, cibher in money or in kind 
and some cloth, 


‘The Morasu Okkaligas avo a thrifty, sobor caste and Miscellane- 
form an important and visiug class. ‘hore is nothing Us 
peculiar in their dross, nor are there any gaumus peculiar bo 
tha gale. ‘Their women are hardy and help men in 
, vie out-door work., They get tatt: oe from the ages of ten 


to Pwenty-five and blacken their tooth after the bth of a 
child, 


APPENDIX A. 


Noto 1. 


° 


AagricuniunaL TveLiaenrs. 


Tho ploughs have iron shares (9% in Kannada, an iia 
Tolugu) fixed on logs of Jali or Babool wood, through a ring 
imbedded in tho end. ‘Lhoso used for dey lands are aboyth 36 
or 24 feetin length and for wet lands about a foot and a halt, 
The pole is inserted through a bole in the thicker end pf the 
log, and the yoke is ted te it with a vope made of either vaw 
hide or cosoanut or aloo fibre called a mini (4), Me knot 
is sometimes tightened with a wooden tourniquet culled in. 
ini (Baers | ‘To steady the plough and (o press ib iu ils 
passage, an upright stick with a handle is fixed to the oud of 
the long pole after it passes through the hoad of the plough. 
This ig callod médi (539), 


‘Yo remove the weeds and grass uprooted in ploughing, 
a harrow (88898) is drawn over the fills liod to the 
yoko with a pair of bamboo poles brought togothor ab its 
centre, Tho harrow iga log about five foot in length 
furnished with twelve teeth of strong wood ov iron and is 
of course drawn crosswise over the ground, ‘Tho heaps of 
refuse collected together are burnt in the fielé: Che same 
log with the teeth tuned upwards is drawn over tho field 
to level it, 2 man standing on tho log to add weight to ibe 

When ragi or othor small grain is to he sown they 
use a seed drill called huiriye (F004) i Kannada and 
gorre (%,) in Telugu. This is similat to thor harrow in 
appearance, hut twelve hellow reeds, cach about throe lect 
in length, are fixed to it and they are all ingorted into 
cup at the top in which the sood grain is plugod. As the 
log is dvawn over tho grouud, the seed cup ts replenished 
by aman who walks behind it, To sow linos of pulses 
such as avare ov togart (ballar or pigeon-poa) another 
seod drill with a single reed is tacked on to the larger secd. 
dill, The work of putting in tho seed with thogo instru. 
ments requires considerable skill. 


When the cyop is six or seven inchos high an instru 
ment called kunte (208), a hoo with threo or four twvth, is 
passed over it once or twice to thin out bhe crop nud to 
stir the soil near tho roots of tho seodlings. 

* 
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When a wot fiold is ploughed in puddlo a log of wood 
kan. mara 8, Tol, nufiu s%) is drawn crosswise over it 
to level the miry soil, 


Among the other implements gf husbandary in com- 
mon use may be named the manaly (FBS ov Myoyd), the 
pick-axe (Bveceorst,8) and tho siakle Pao), In addition, 
Shey have a special hoo, with four tecth fo stir up the 
manurain the manure pits. Most of the raiyats own all these 
implements, which are not exponsive. They are ernde in 
Appearance, bub seein to be effective for the simple methods 
of hysbandary practised, Generally there is a smith and 
a carpouter in most villages who can make and mend them 
whenover neoded. ‘he seed drill (kiirige) is the only 
cafnplicated instrument beyond the roach of the poorer 
raiyats, but ibis usually borrowed from some kindly dis- 
posed neighbour, 


’ . a 





Note 2. 
PRRIODS OF RAINS, 


Tho whol your is, according to tho raiyat’s calondar, 
dividod into twenty-seven parts named alter as many Nak- 
shatras ov hoavenly bodies, ‘These divisions are known 
popuhuly ag male (8%) in Kannada and karti (s-8r) or 
odue (ex) in Tolugn, oach meaning vain, Hach rain is 
again divided into four quarters styled pddas (aedR¥o) 
or foot, ‘These 27 ddrtty ov pains are egain pareelled 
out ite tive groups cated mungdru (B00078 op early 
rains and hingdrn (%0r989) or lator rains, The former 
bogin wilt the Révati rain (April) and end with Mrigasira 
vain (about Jamo). Ef the maagdru rains fall regularly, 
tho ugricultural prospests are very good, as most of 
the chief orops ave then sown, From Pirvashidha to 
(Uttarablidrn (December to Bebruavy), tho rains are said 
to he in inenbation (48F) and it shonld be cloudy then but 
should not vain, 1f 1b does, itis belioved to ho an abortion, 
which is sure to bring on a failure of the later rains, 


Wach Nakshatra period of the rains lasts, roughly 
speaking, tive weoks and nearly corresponds to the periads 
uaed against thom according to the Baglish calondar. 
Révati and Asvini cover the whola month of April; Bha- 
vant and Kriltika last wp to about. the end of May 5 Rohini 
and Méugasiva til tho third week of June, when Aridra 
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begins. ‘Iho latter and the following two rains, via, 
Punarvasu and Pushyami, oxtend tp to about tho first wook 
of August. Aslésha and the succocding threo rains Magha, 
Pnbba and Uttara, cover the rain period bill about the ond 
of September. Flastn, Obitta and Syati fall in the fallow. 
ing five weeks ending with the firs weok of Novambar, the 
other three weeks of Novombor and the whole of December, 
heing taken up by tho rains Visikha, Aitriidha, Jyéshbha 
and Mila. The incubation period commences about tie 
boginning of January and Jasta till tho opt of March. 


The knowlodgo and tho boliofs of vaiyats shoud tlie 
relations of these periods to agvicultural operations ave ome 
hodied in various short sayings aud proverbs. 14 will bo 
conyenient to begin with Révati, which is the last of the 
Nakshatras, as rains generally commence thon. ‘Tho rain 
falling under this Nakshatra is not of any nse, and is rather 
projudicial to the threshing of ragi, as the gram will.not 
got clean, 7 


Asvini is said to bo harmful to the fenit of ireeanuts 
and cocoanuts, and if paddy is irrigated from tanks fitlin 
in this rain, the crop, it is believed, will bo disensed and will 
yield a poor return, Asvini destroys ovetything (8x8ro 
R08 Oy de 

During Bharani, ploughing operations aro bogun, and 
in some places, minor crops such as navano, lnitka (nillet) 
or gingelly are sown in tho fiolds so that anothor orop may 
be takon after these are harvestod.® Tt is believed that seeds 
putin this rain are immune from attacks of diseasa, and 
yiold a good crop. Barth prospers if Bharani rains (ede 
BOAT Ges ¥o0,), o a 

If vains do not fall till Krittike, people will suffor 
want (%eAssne so¥ adad 0 wad WrodiaHO, HIB), a 


During Rehini fields aro ploughed and kept vendy, 
but the scod should by no moans bo put in, far the yield 
Will ho scanty, (6*2-Sarus msicle BEB EA Gcbarroe so Sih Ab, 
If sown in Réhini, there will not bo oven ono mortuvtal of 
paddy). 

In Mrigasira, popularly known as minehint (d089) In 
Telngu, ground is proparod and minor crops raised, 


_Aridra is saad to be good for sowing all kinds. of 
grain. Tf the rain bogins in the night timo, itis a gotd 
* The hest lands aro noyver sown with any peain in this rain, Such 
lands are propared and rogevyod Lor imporlant evopsa, such us pup. 
* 
a 
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sign, but crops do not thrive if it begins during the day. TE 
there isthuuder in the first threo qnarters (pédas) and none 
in (he fourth, the rains during tho following six nakshatra 
poriods will suffer. Uf the reverse is the caso, it is a good sign 
for the following rains, ‘Thunder, breaking in the fourth 
yuartor, will nullify tho ovil offect of thunder in the first 
three quarters, (S&S MyaAdd wha yyoe, Tf ihe 
wWridra rain thunders, six following rains will not fall), Ou 
thé whole the rains undor this sign are greatly appreciated, 
as aotributing toa plontital harvest (628) ea, ads, ), 

Jmnarvasn and Pushyami, styled popularly Chinna Pasi 
and Vedda DPisi (®%yer®, RAS) in Telugu and Chik- 
kavtisi and Doddaytist (2% 308, 302,90) in Kannada, aro 
algo vognvded as timely for sowing ragi and other dry craps. 

In Aslésha, popularly known as Asale (888) seeds nay 
he sown, but the crop is uncertain owing to lateness of tlio 
seagon, Crops ,hen sown are said to bo liable to insect pests. 

‘“ Magha is considered a fitful rain, raining either very 
hard, or*tailing altogether (ecad sor wags BA), Magha 
if it comes, an enemy if it Tails), 

Durtug Pubba ar (ubbe if winds ave high, it is said 
that paddy erp tims red anid doteriorates. If there should 
he excossive rain, the standing crops suffer, The skios are 
olten overcant, hut the yain is gonorally scanty. liven a spar- 
row'’s wingsy ibis said, will not got moist [rom sbowers of 
this period, (BER ad} WE woe y Cue Moe} we) oa, RBI), ‘Choy 
do uot sow anything, in (lis period as ib will nat yleld any 
POP. — (PINYHH Meee DBE oH, ws srevies Tenkeh Wy diss Troo(. 
It is hetter to sgw a scop in Hasta than a hundred sevrs in 
Pubbo. 4 4 


The veins in Utara and Hasty rarely fail, and the rai- 
ypls havo great faith in their xogularity. Shey are regarded 
is having given a solomn promise to the raiyat to save his 
evop. Tf Ubttiait rain fails, a raiyat should be ready to flee 
with his goods ima buskot. (#9059 ds,0 x03), Tf Hasta 
fails oven a mother will he anable (uyvilling) to give food 
(82 cao? Roakydayg we, maw Bay weyo), If there are 
winds in Hasina, it is said fo boa bad sign, for if the lenves 
shake iu Unsta, note dvop will fallin Chitta (S336? SY 
agora A avnates & De Avoshagi8d ), 

. Chitty is considerod to be fitful, and tho rain falls with- 
ow any method in dishibufion, Tb is chiwacterised ar 
boing blind, and it is even said that it rains chiofly duriug the 
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day, as ab night it is afraid of breaking its nock by falling 
ina pil. Tf this rain follows that of Lnsta without a break, 
ib ia belioved that tho rains will bo copious, Tf both these 
raing fail, it spolls ruin for the raiyats, who then become as 
destitute as non-culfivalors, Sede 09,88 eons» as ©) in 
Tolngn and (Aa, er, Bass sexwoutos, in Kannada, 


In Svati, tho downpour is generally continous, Crass 
grows plentifully and this is believed to be the rain whieh 
conduces to tho eara of corn filling proporly with juice 
If this vain falls properly, you may look for vars of efi 
oven under a washerman’s slab (ag@aes NBR ws oaredeotfBy 
maoay ). Ib raius devilsin Swati (MgdS8H AOS8sH), anid one 
will not be allowod respite oven to answer calls of nature 
(ARowov Hese Sodde YAG2), Lightning isa sign of” hoary 
rain in Svdti and even tho sea tremblos to seo lightning with 
Svati rain, (ArgOsrkD0 DF Kibo] SsahoTy Bo ov), 


Tho water afforded by Visékha (corrapled prlo Lathi 
amet) rain is believed to bring health; and this is tho last 
of the copious rains, as clonds are seanty theroaflar ; -- 

DBs THVT IVI 
BRAB0OP) Ho | 
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Aniridha (corrupted into -lndragi—esaroon) pipens 

spe ot, : 
tho orops before harvest, and if it falls tho raiyal’s anxiety 
is ab an end (CSAs wIAG,D Sodacdveer Bae O28) pnd his rgi, 
(crop) hocomes his own (@®ato-ASIW word Axa, vrA ADoreosd), 


Tho rains of Jéshyha and Mila come in low drizzlé and 
create a dirty murky weather (eth Soy poAad cash, soo w 
wom), Ibis harmful to the pulses, a@eare and lngari, as 
insects multiply aftor this fain and flowers avo destroyed, 


. * ° ' 

With them tho rainy season practically dloses, about 
tho time of Dipivali feast, for you cannot discover any rain 
after Dipavali even searching with a light Sas stars ts 
Axio RB Rs8or wexS), and it is as vain to cry for rain alter 
Dipivali is gone, as to hope for good treatmont as son-in-lnw 
in a deceased wife’s parent's horse (es BDO lo wNeT OBE 

st m 
BBp_Aa 0B) sighs Stee PEGA GA Todor 2Nn"B) 


They have so much faith in tho appropriateness’ of 
particule scasons for particular crops, that it ia rare ta geo 
any raiyal trying experiments with sowing after the proper 
season for particular crop is past, Some Intor erop or 


ay 
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somo minor grop may be pubin as an alternative to letting 
the field lio tallow altogether, 

Tho agrioulinval soasons ave roughly divided into (wo 
parts styled locally as Vaisdlcha (382) and Kartika (3>8r¢ 
¥), As the ploughing operations aro begun with tho 
first rains, the agricultural yoar begins practioally with the 
Lelugu New year, (Yugidi—ord), On a certain day in 

he first week after Yugadi all the raiyals in the village 

, congregate in tho Whavadi oi a temple, when the Astrologer 

aftdr offering paja,to a copy of the now calendar, expounds 

to thom tho prospects of the now year. Margosa leaves 

with"jaggery powder, to convey the idca of the sweet and 

the bittor being linked together in life, are presented as 
prasdda'lo the audience tu swallow. 


Ho tells them which of the rains may be expected to 
fall regularly, tho state of the winds and the sunshine, 
the pames of grains likely to thrive woll, and which opidemic 
und otheh disoages are threatening to break out. ‘Then 
cach mar? consults the astrologer as Lo his individual pros- 
pocts, which ave determined oither by the star indicated by 
the first letter of his namo or, if ho koops a horoscope, the 
stat under whieh he was born  Whon all this is over, the 
head of tho village, gouvrally the patel, consults him about 
bhe auspicious day for boginning the agricultural operations, 
bhe unme of tho porsonavho may lead the first plough, and 
,the eolour of the bullock to be yoked to it, tho diroc- 
tion wilh rolerence to the village in which ploughing has to 
he bogan, and such other important particulars, ‘The as- 
trolosov finds appropriate answors for all those quories 
from calculation, and is rowarded with presents of grain 
aud sometimes ufoney and new cloths. 


On tho day fixed, the pgvson who has to begin the 
ploughing operations in the villago, goes to tho temple with 
the village oldors, The pYijari worships tho god and sprink- 
les holy water on the man and his bulls and plough, a sheep 
beiug sometimes sacrificed, Tho man bogins to plough and 
is followod by obhors with other ploughs. ‘They pass tho 
ploughs over all tho lands in tho villago, and then onjoy a 
common feast styled that of Honnérn (4%) ov tho goldon 
plough. 

. Bach family also bogins ploughing with a piija, and at 
tho time of frst sowing thoy hold a pija of the sowing im- 
plements called Kurige-puje. 


Whon crops aro standing, Sidredévaru (HAL) iy 
worshipped to avert insect pests, Whon they are te or 
three inches high, oach raiyat in one of his fiolds builds a 
small shed out of green leaves and sols up seven small stonos 
in ib in a row with another small stone m front lo represent 
Munisvara, All tho important members of tho family, with 
the young boys, go there and offer on two plantain leaves 
cooked rice and curds with somo cundimonts, A ‘fowl! is then 
killed and its blood is mixed with Lhe food in one of tho loavese 
and is scattered over all tho fields bolungiag to tho funily, 
The 11ce on the other leaf 18 exten up by tha boys and tha 
remains of the fowl aro taken home to be cooked and ealgn 
by all the iumates. : 

All the raiyats i a village join togothor and enjoy tho 


picnic of Hasté Pongalu during the Hasta rains. Small® 


branches of Anté/é plant (Alangium hexapotalum—eotaes), 
ave brought in large quantities and stuck in the fields in 
different places, Figures of the several agriculiuryl ime 
plements are drawn with the ashes of the potters kiln, ons 
the boundaries of the folds, in ithe paths and at the on- 
brance of the village. A goat or shcep is sacrificed near tho 
figure drawn at the village entrance aud offerings of rice 
and inilk cooked together called Pongili (¢oR®) ave made to 
it. The blood of the sucrificed animal is mixed with mar. 
gosa leaves anc is scattered over ull the fields in the village. 
The head of the sacrificed ammal is givon away tadhe vil- 
lage Téti ($a) and the body is divided among all tho 
raiyats. 

No other ceremony isobsorved till tho time of reaping, if 
the crop grows well in tho normal condition. , At the time 
of mowing the crop Kudugélu Dévaru *(aarerkse tho 
Sickle God’s ita} isdone. A handful of crop is cut and 
placed in the central part of the field, neay fivo small stones 
set up there. The sickles of all the reapers are collooted 
and deposited in a vow in front of these stonos. They aro 
then worshipped in the usual way, with burning incense and 
breaking a cocoanut, ‘Then ears of this handful of orop avo 
then out and safely preserved at homo and tho grain out of 

. them is mixed with the seed grain of next year. 


Before the crop is removed in carts, or in head loads, 
from the field to the threshing floor, a coooanut is broken, 


a a cana eae 

* This practic of making puja to the instruments of ono's calling 
1s almost tmversel, [yen a gvass cutter woman ia often seon to how 
before her soythe o1 hoe before hoginning to ent or dig grasa, 
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The crop thus transporlod w stacked into a heap aud allow- 
od to remain in that state for three or four months. 

‘Tho threshing of the crop begins generally in the 
month of Mdgha and continues till. the close of the next 
mouth, Whon the threshing is done and the grain is heaped 
together, a Pilléri® (va) that 18,a cone made af cow-dung, 
is installed with an oar of corn stuck into it at the top. 
Waiter is sprinkled on the grain heap and the threshing floor 
aug tho grain heap with the Pilléri is worshippud, incense 
bomg burnt and ascocdannt offered. ‘I'he wmnowmeg of the 
gvaiy is done alter this by a man standing on a stool about 
four foot high and pouring down the grain trom a hain- 
hoo winnow, slowly so as to let the chalf be carrict away 
by the wind, the heavy grain falling ma heap below. Jt 
is considered essentia: that when this process is gomg on, 
they should preserve silence all ronnd.4 


+ Wis,the univergal custom that before measuring the 
grain, a small quantity, if only a handful oven, 1s seb 
apart for’sharity. This is styled Mere Kolaga (8@0#avn 
i.e, God's measure) and is distributed lo a Piijariora Bras 
mu orto a Dasayya ov Jangamayya or to beggars gonerally. 





Note 3. 
Gror Drsnasue. 


hore ave certain crop diseases for which the raiyats 
apply, dilforent nostrums, some savonrmg of superstition, 
whilo olhors havo more or less a remedial value. 


‘The ryoognisell diseases of the paddy are Suruyu Jddya 
(Roose), Bisara Vyidhi (@eAsdmg2) and Kembali hoya 
(Fons Sven), ‘The Kivtika of the earlier crop of paddy is 
hiable Lo attacks of the first disease in which the leaves turn 
voddish and wither away alter bhe fall of the Pubba rain. 
Tho exdvota of bats found in caves and ruined temples is 
mixod wilh tho ashes of the potior’s kiln and hmo, and dusi- 
ad over the whole field aflocted, and a sheep or goab ig 
Ne Piffari means a small images, nd is a cone inade of cow-dung ot 
nice paste or arth, with blades of gicon grass stuok on the lop. {tis 
gonorally takon ny reprosoniing Ganésa. . 


st Porhaps a relic of troublesome Limes whon the raryet wished to 
guthor in his grains as quitely as regs without dumving the utten- 
tion of rebbars ov olhovs who habitually preyed on him, Ov was if 
meant 40 keep all ovil spirits ? 


+ 
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sacrificed and its blood sprinkled ovor the standing crop. 
When tho heads of the stalks bocomo knotiedl togothor, urine 
of cattle is sprinklod over thom, Brisara Vyidhi is cased 
hy the attacks of insects about the bime ours shoot forth, by 
which the sap ig drained and the leaves turn white amd drop 
away, leaving the slalk baro. ‘hero is no vomedy known 
for this pest, Kembalti Réga known in Tolugu as Pali. 
Régamu(sors*nss) 18 nicknamed in Volugu as Hdpini Hdgan 
(a8es*xe) or tho Brahmin disoase, on account of the loavuf 
all turning red when ib altacks the crop. "A pig is killoe 
neat the field and its blood 1s mixed with Smargosa loaves 
and thrown on the standing crop. Sometimes a ¢rew 
phoasant (sowss~8) is substilutes for the pig. 


Ragi crop is also subjech to various diseasos, © Thon 
plant suddenly begins to dry up when the erop is about an 
meh high, ‘The diseaso is styled Mra Didara (distor) and 
the farmer makes pitja to a deiby callad Dudara  dotby 
(srassese), Sinall branches of anéole plant (Alangiuif hoxa- 
petalum) are stuck in tho sovoral paris of tho field sand a 
towl or sheep is sacrificed. 


A similar hut less injurious discase atlacks tho crop 
whon about three inches high and is callod Niitipihu Deida~ 
ra (wrsarssesrss), The leaves withor and fall off, but the 
stems are unaffected. ‘The farmor performs Didura Ddvadn 
as iu the case of the other disease and also spritklos tho 
ashes of thé potter’s kiln ou the field, 


Aggi- Didara (e8rs") in Tolugu and Renhidadare (e808 
3ec6) in kannada. is a more sorious disease and injures cfop 
considerably. The planis attacked wither away and do nob 
survive, ‘lo provent tho spread of the disonse, inconse ia 
burn and a cocoannt is broken and ils water sprinklod on 
the crop. When this discase is observod to vacwr albor & 
drought, tho ratyats lake it as a sign of impending vain, 
Catorpillars:(Fo%%¢¥) multiply vory fast in fields attacked 
with this disease and eat up the pulses Avare and Togart, 
sown in the ragi fields, Itis suppoged to be a remedy 
_ to render piija to these insects to ward off their attack, 

Two or three of them are caught, turmeric and hunkwma 
powders are pui on them, anda cotton thread coloured 
with saffron is tied to each and after prayera to them not 
to molest the crop, they ave taken to tho villago boundary. 
and let off, probably with a benevolent wish that thoy may 
bestow their favours elsewhere, . 


a 


Kiilunyhdhd (Bays 
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®%5) attacks tho crop when it is ripe 


for being oué, Laseote ani, away the stocks just at the 


ear heads which consac 
remedy for this post. 


qontly fall off. There ig no known 


If there is too much ram when the ears are coming out, 


they all rot and tun 


jot and no grain is formed in them. 


No vomedy tg known for thig either, 


4 


Anare and Pogurt pulses which ave sown in lines in a 


mgt fiel(l aro uldwod to stand after the ragi is harvested 
as they ripon abyut two months later, They are liable to 


bematiacked ) Y imsects 


called Sidi (8) which eat up the 


seeds in the pods, Tho remedy is to burn a quantity of bones 


heapeal up ina place 
smoke may Onvelopo th 


Tho importance of 
tho country cannot bo 
snormons loss to the 
ledge and inability to 


when wind is blowing so that tho 
© plants and poison the insects, 


Note 4, 
Oartin DISRAsES, 


cattle to the agricultnral people of 
Ovorestimated, Cattle diseases cause 
valyats ; and their want of know. 
administer timely remedies when 


opidomics ovour cripple thoir rosonrees year by year, There 
Wa, howoyor, oorlain ompiries in most places, who in addi- 


lion to superstitions pr 


tho omploymont, of git 
doews ave said to ho it 


activus, know some remedies which 


woe often vory officncions, Soinctimes tho curos effected by 


nplo horbs available at their very 
tlo short of miraculous. But it ig 


dificult to mako those mon impart their knowlodge to others, 


as thoy ‘holiove “hat if 


thoir seeret ig shared with others 


its olficacy would disappony,. + 
he mosb surious of io rocognised cattle diseases is 


known as Doddi Rogu 
Rindorpost, Th oorresp 


or Doddamma (great disease) 4, 2,, 
onds to cholera for mon and carries 


off.u Jurgo numbor of cattle, Ragi gruel is given to sustain 
tho strongth of the animal and tho mouth and the nostrils 
from which thera is a large flow. of mucns are often 
washod. ‘hoy also Sogvogate affocted animals from the 


healthy ones more op 
roots of the umbu woe 
ave adininistevad, 


fess completely. Pills made of the 
a (painoum intoryuptum) and Jaggery 


Tho juico of the tonder shoots of the croepors known 


ua Upanisballi (voriag 


OY) in Kannada, and Tfindra-balli 
® 


a 
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in Telugu, a shrubby eroepar (coceulus cordifolins), is piven, 
Plantains of the varioty known as rasd-bdle, camphor and 
ghoo mixed togother aro sometimes piven asa modicine. 


When the village is visited with this opidomic, tho 
God of the village is worshipped An image of Mérnuma 
is mado and worshipped by the washorman in the village 
square. Thon it is takon in state to the boundary and left 
thoro with its face towards the next village. c 


The disease of tho eve (#2%,249%) is also contugioys 
wd the infected animals aro segregated. « There is water 
flowing from the eyes aud tho animal becomes listless gnd 
gives up feeding and chewing the cud, Ib is nota common 
disease, bub when it oocurs it is not easy to geb md, of i 
Tho treat nont resorted to 1s branding on tho baal about 
eighteen inchos isrugs in tivo places. ‘The animal is also 
branded often under the tail, the nech and on the chest. 
‘The juice of the greon leaves of the lemon (ojirns limoniym 
—80¥), gingelly oil, country arrack axafootida, Pepper, 
garlic and mustard are all ground together, and bout a 
hornfal of the mixture is given to the animal. 


Inflammatory fever or black quarters, known 1s 
Mhappé Jadya (ite) isn contagions disoise goncrally 
proving fatal froma fow hours to two or threo days. Tho 
animal ceases to feo and to ruminate; swellings may 
appear on any part of the body and the parts #0 allectod 
are hot to the tonch. hore is practically no 1omody 
known to the raiyat, ovcept branding on the affeoled parts, 
Sometimes a mixture of plantain flowors (wa¥aahs Pore) 
crmmmn seed (A) onions (OY) and bubtor-mille (#7) 
ground together is given The worship of 9, Gorldoss styled 
Chappalamma — (##y0%), Goddess of Chappé didoaso, is 
observed, sheep and goals Being killed to propitinte tho 
deity, 3 

There are certain proventive measures adoptod to 
protest the healthy cattle when an opidomic of, this 
disoase is threatened, They aro branded with a red hot 
iron rod on the vight shonidor and on tho left thigh, 
Milk or juice of calatropis gigantea (SF BM), Cdr (Meso 
semi darpeus anacardium), kernol of the castor soar 
(Bdv omy, ), kAdékArd (WMT, 0 drug), a drug Chitramtla 
(8) 8290) and plumbago zeylanica (BeA#0N&) aro woll ground 
together in the curds of a buffalo and mixed with castor oil. 
The paste is put on the thighs and the shoulders of tho 
healthy animals Slight blisters appoar on these spots; and 
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it ig Leliovod that tho animals suffer froma slight attack 
of the diseaso and then recover, This inoculation is said 
to rendor thom immune [rom this particular disease. 

The fool and mouth disoase is known ag Bw ed, ect? 
wy, HY B23, or MYT, It is a contagious disease but 
ig not gonorally fatal. “Ck spreads ovor large areas in the 
Not soason and hampers agricultural operations seriously. 
Saliva flows fromthe mouth and ulcers are formed 
hotween tho hoofs, The animal lifts and ‘shakes the logs 
fraquently ; if the sores are neglectad, they hreod maggots, 
The animalis fod on nutritions food such as conjee made 
of vari flour. The toet and the mouth are washed twice 
ovory day, morning and evening, and sometimes the animal 
is mule to standin mire, Tf there are maggots, tar or cam- 
plow mixed with the oil of Pongamia glabra (ee) or mar- 
Resa sonds (SOs 288) is applied to the ulcers. Sometimes the 
fret and the month of healthy cattle are washed with water 
in whidh fish have boon washed and the same water is 
sprinkled over the sufaco of the cattlo yard, 


The worship of the stono marking the boundary of 
the village site, known as Coddu riyi (Aor om) a barren- 
stone in Tolugu, or Kera hall (02%§p) in Kannada, is 
considored to be officacions in warding off the disease, 
Thoy first make vows to this deity, and all the inhabitants 
of (he village jain im tho worship, “One hindred and one 
pots of water are ponred on it and saffron and kunkwna 
powders are upplied and small branches of margosa leaves 
lied to it. Sheop and goats aro killed near the stone and all 
tho catite in the village are made to walk through the mire 
aut are brought noar this stone, where the pijari sprinkles 
water over thom and applies turmeric and hunkuma to their 
foreheads: ‘'Thig is boltieved not only to cure the disease al- 
ronily brokou out but to provent an impending outbreak. It 
is supposad to provent the spread of tho disease to the nnin- 
fuotod houses, if the inmates of the latter make an offering of 
food consisting of cookod rice, onrds and milk mixed togeth- 
or with an onion (styled ses in Telugu), at the spot where 
tho onttle are tothored, and sacrifice a fowl and sprinkle the 


hlood on tho cattle. 
Narad{ or Sukhanarad{ (898, 49882 Splenic A poplexy) 


wwacirs cattle apparently in good health, Tf proper care is 
not taken goon, they succumb to the diseases he animal 
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ceases to food or chow the end. Laboured vospiration, shige 
gering gait, flow of saliva and muens From tho month aro 
among the symptoms of tho disonse. The ferwes and uring 
ave coloured red with blood. ‘Tho most. popular vomody is 
branding on or about thé rogion of tho spleen. Tho intornal 
medicines ave dry chillies ground to fine powdor and mixed 
with butter milk or tho loaves of wrightia tingtorta ov ivory 
wood (8 0e8e0H))), poppor and garlic aroun together ad? 
mixed with butter-milk, 


The symptoms of the diseaso kuown as Musarajdyn 
(sosmareigso in ‘Lolugi) are dullness, gomg off food au HW1L~ 
chings of the muselos. The most offencions romojlios ave 
said to bo the following. A quantity of the bark of (Mo 
Mutlaga tree (Butoa frondosa) is beaten into pulp and im- 
mersed ja water, and aboni six scers of the infusion are 
given as a” dmnk. ‘ho leaves of the plants Aduadge, 
Adtratuda Vasieu (Sea), (wists in Telupus, Conder 
leaves of Nallavizili (Sys), VEélayorimid (Rea mH) and 
M uranelli (8989) andsome gaviic are ground into apastean 
a powder of mustard, peppor. cloves, pipor longum (&8,9), 
SAG (greater pulangal) Hong, and tho loaves of Azima te- 
tracantha, (¥evdgode) ig mixed with that pasic. Pills of the 
size of a gooseberry are made of this and ono or tivo adini-« 
nistered for two ov three days, This remody isapplied for 
many (iscases, especially those which eannat bo properly 
diagnosed, Somotimes as soon as blis disease attacks thr. 
animal, forces of human beings ave mixed in wator and two 
or three hornfuls givon to it, £ 


Ubbasa-jadya (#08) 8e8%) 19 brangbt on hy exposure or 
hy cating cooling substancds: ‘Lhe disease proves fatal if it 
is not discovered in early stagts and treated, Tho sodond 
vemedy noted for the provious disenso is also used for this 
disease. As an altornativo the water in which washerman 
hoils clothes with fuller’s carth is given to tho animal. . 


Domind Fddya (Baste e249 Plouro pneumonia) is als? 
knowh as Sogacommn (2x 8"x9) or Sukhadommmn (sds) 
in Telugn, 16 is adangerous malatly unloss attended to 
the early stages, bat it is said nol to be contagious. [bis 
believed to arise from tho abnormal swelling of something 
near the spleen (which they call ss») which finally 
chokosnptho passage in tho throat, ‘Vhe Innes gel affected 
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and the animal coughs, and ccases to feed and ruminate. 
Tho remedies sed aro the oil or the juice of the bark of 
Honge (800% Pongamia glabra), ov the juice of tho leaves 
of Addasarapdleu (ees) and Muranellé (6832) crushed 
together, and mixed with the oil of Pongamia, one or two 
horntuls yivon internally, and branding on the body. 
‘ Dysentory, variously known as Rakta kattu, Rakta bhédi 
om atpurdga (FF, Fbys, FF wea, v8) Gar) is generally preced- 
ed by simple diarrkhooa which is brought on by thecattle graz- 
ing on immature green fodder after the rains., The medicines 
uso are pumpkin and vies boiled together; or the collylar 
spongo-like substances found in the and hills (08,8208 a7) 
mixed and ground fogether in water; or the juice of the 
lonves 6? a cvoepor called si-foage one hornful, followed by 
snothor hornful of milk with fino powder of, hematite known 
ns hvépi stone (39 Fy), 
~ Simple cayurh is known as Kundu, Sela, Padisemn or 

- Mogadi(sos, fo, 34%, 3X) and the symptoms are cough 
yad thirat. [ts dure is generally left to natnre, The reme- 
dios sometimes used are uuhboiled milk, assafcotida, the ear 
heads of tho grass out of which broom sticks are made, and 
mustard prougd together; or the jnice of tho leaves of a 
small herb‘stylod as in Telugu, mixed with goat’s milk 
aul assafootida and given thro days; or branding, Two 
women of tho samo name throw ashes on the back of the 
alfootad antmal by moans of awinnow. ‘This is popularly 
kulown as Kundu bornvadu (0s Feo), 

Whon this disease occurs in an aggravated form it is 
said%o turn into Salo (88), ‘Tho animal is branded in addi- 
tion fo heing giyon the ubovo medicines, 

Choking (Modo BWIA in Kannada and eox8m¥o in 
Toalugu) may sometimes happen” by tho sticking of a foreign 
Substance in tho throat, which the animal makes a constant, 
offort to bring out by coughing, Tho obstructing sub- 
stuneo dun, ofton, bo folt by passing the hand gontly on 
bho wnimal’s neck, It is vomoved mochanically either with 
the hand by a dextorous porson or by inserting a cap of the 
dilvon fruit with a cord attached beyond tho obstructing 
subsbanco and dragging it oul. Ragi conjec is ther? given 
and tho part fomonted with tamarind leaves and heated 
4alt 40 sootho tho invitation. Tf there js any wound, the 
blood of a cock is first given to the animal and a hoinfal 
of tho mixture mado of tho juice of radish (Beer) and 
lnvd (808 woey) is givon asa drink, 


> 
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When the glands in tho throat or the epigloltis swell, 
the air-passago may he choked and the animal dio of suffo. 
cation, ‘Ihis disease 1s known ag Gudlupenjuvi (6 fr sees) 
in Telugu. There aro oxperts who broak tho swelling 
méchanically ; and the animal is fed on ragi conjoo and 

+ other soothing and nourishing Sood till the soro is houled. 


The disease known as Namn (82) is caused hy tite 
animal eating tho tendot shoots of Jdla (great millet, Sorg. 
ham milgare) grass grown on the stuble left alter aehart 
vest. Tt is said to be due to an inscoteknown popularly as 
Namu hula (978228 ¥) ; it is perhaps due Lo some poieanous 
acid (Hydrocyanic ?) which is found in this grass. The 

. animal shivers, does nol cat or ruminate and falds on tho 
ground beating the legs violeutly. "The juice of tho loaves 
of the wild castor plant (®,8¥9 Jatropha cureas) one or 
two hornfuls, are givan mixed with water, This medcicina 
is commonly known and is very effective, « : Sc, 

Urio Jédya (weremds) attacks calves, when all tho™ 

Kair on tho skin falls of, As a remedy vne of the tecth of 
the calf known as Gajjthallu or Ttehy tooth, is pulled out 
and the calf getsall right. Itis believed that this ocenrs 
when any sall is mixed with butter-milk of the calf’a dame 
before the calf hegins to chew the grass, 
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APPENDIX B, 
List of Bdogamous divisions, 
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Achyuta (e493) —People of this division do not cultivate 
salfron. 


Alada (#22) —Hanyan tree, 
Ans (88).— Wlophant. 
Ardharané (w@rcoes), 


~Bachi (2%)—A kind of tree. 


Bidalu (ee) —A kind of grass, 
Bale (24) — Plantain, 

Bangi (son) —-Ganja, 

Bélada (devs) —iy oodapple tree. 
Belli (8%) — Silver, 

Billéndla (0% om) ~ A kind of tree, 


Bollikdds (800 Bota) — 4 bird, found m hedges, of black 
odlour with white face, 


Busi (dah)-— 
Chalinduln (@Ood~) ~ A gigtorn for wator erected in the roads 
; for the nse of wavellors, 

Ohenohali (ow) A kitchen herb. 

Chikkandu (%¥0m)—A vegetable plant, 

Délimbo (a¥ees)-— Pomeranato, 

Dévagannérn (Sera eh)—A kind of flowor bearing tree, 
Gojjo (M,)--Small bells, 

(éndiva (Rowse) A kind of Ash. 


Ginna A2.)— Milk of a buffalo or a cow which has lately 
calved, 


GdleSyla (Aagded, )— 

Gdhaula (Aver ow) 

Gongndi (Aaoria) - A hlanket turned into a cloak, 
Cévanti (Mado's)~-Barlaria, 
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Culiganji (Reertee3)—-Tho wild liquorice, 
Tdln (@20)—A horb, 

Hoggana (7,6)—A bandicoot, 

Hippé (&%))—A iroe Basia latifolia, 
Huta (3,)—Anthill, 

Ichaln (3328¢)— Dato traq, 

Trisédlu (0882 )-—A wooden spoon, 
Kabbidi (F,8)— 

Kadaba (#420\—A species of decor. 
Kaggali (779)—A tree, 

Kalindala (#8ode) —Thoy do not out milk hedge plaat. 
Kalivi (F82)—A kind ol tree, 

Kanne (Fj)—-A latchen horb, 

Kanaga (#87) --Pongemia Glabra. 
Rappn (*%,y) -Flosh of animals, 

Kare (28) —A thorny jungle plant, 


Khachdra (o84t8)—A kind of shrub boaring swoot scented 
fruits uscd with sandal pasto, ¢ 


Kode (##4)—-Umbrella, 

Kolaga (#avn)— An Indian monsuro, 
Kommé (¥45)—A herb. 

Kondata (oa) — 

Kanchi (%0%)—A hooded cloak, 
Kurandara (#9008) : 
Kiivate 36 (#ec84 — A milky thorny plant? 
Kurigo (740%) —A seed drills - 

Mallige (28%)—A Jasmin flower, 

Mandi (Poa) — 

Manéndia (8) 8e-2))— 

Mandalige (#2036) —They do not use mats, 
Masi (8h)--- 

Mévu (84%3)—Mango, 

Mékala (Sa%%)—Goat, 

Mudre (# 3))-- A seal. 

Muddarani (827,063) Kitchen horb, 
Mungili (892e)-—Mungooso, 


G 
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Mubtagn (829,71) Bastard tok. 

Nakkalu (8%) -daokel, 

Noth (88): -'Pho omblis myvoba jam. 

Névalo (8) Jumbalana, 

Nili (808)-- Indigo They do nob Ieoop blaele bullocks and. 
thoi? women do uol woar black bangles or black gadis. 

Nighuva (8338) Choy do nob uso stono posts for houses. 

Nugei (#,)—-LHorse radish. 

Nanabudagi (8axes2n)—A. vogotable drug. 


"Cbyur (263) --Thoy do nob oat on plates of dry loaves. 


Paohchakédi (8%, Ft) — 

Punngu (8%) —Civol. 

Shunawbige (ses908")—Chrysunthimun, 

Sampige (gat) —Champake Lee. 

Nanklie (gon) —Voneh sholl. 

Ydsuve (AM) —Musturd, 

Sdnbhi (64en)-—Ginger, 

Pabayla (a09,)— 

ongina (gons)—Covoanttt, 

Mylibali (#22) —'Torloise. 

Pummiale (82,%)--A kind of treo. 

Syrubu (32898)—They do not tio thoir hair ina knot. 

Pddrlu (earsaeor’)—Soatls of weed, © kind of grass largely 
| grown. in paddy folds, 

Udama (2) ~ Big lizard. 

Cttaréni ee8,d84)—A common wood (Achyranthis aspira). 
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SANYASLS. 





iL) 

*Sanyasis form 42 Gaste of itinerant mendicants of the Name ot 
Saiva ordor known genorally as Sanydsis and are found ‘he caste, 
thinly’ spread in the districts of Kolar, Tassan and Mysore. 

‘the only resemblance they havo to Brahman Sanyésis , 
is wearing orange-coloured clothes, and livmg by begging 
to which they avo initiated by a Lingayet priest 'Thoy are 
kuown,as Jangama Képulu. Sometimes they are identified 
with Sudugidu giddas in Ilassan and Mysore as being like 
Jddgin the Mevolees of Siva, the lord of ‘the burial ground, 

‘Théy are horeditdry claimants of Neluhdga, the fees of the 
pel avound, though a Kulavadi generally receives the 

mount, a portion of the collections being given over to 
thom whenover.a claim is made, 1n contradistinction from 
Lingayet Jangams they call themselves as Ghanga Jaugaus 
as they curry a bell with thom to announce their arrival at 
# new plaga for alins. 

a 

The home language is Telugu though they have 
picked up Kannada, the language of their adopted country. 

‘They heliove they are tho descendants of ihe Jangama Ongin of 
(tlfo fingayet jnpaeat who had taken a vow of celibacy the caste 
and mendigancy, byt unable to observe thom, lived with 
Tolugu K&pn or Gangadikay women. In accordance with 
this roputed origin, Uteir stabus isimuch lower than that of 
tlt Lingayel Jangams.” 

Telugu “aud Kannada Sanydsis, Sudugadu Siddas, Inndoga- 
Tonnire Babaiya Jangams and Prisalu or Sanchalu Jan- mous 
gams- form their chicf ondogamons divisions. They Divisions 
genorally do nob go oul of their division for brides but 
Tolugu Banydsis seem to have no objection to intermarry : 
with Kanuada Sanydsis, Tlounur Babaiya Jangamalu 
remain ontivoly sepurato cither for marriage alliances or 
partaking of food, as their religious boliofs are tinged with 
trades of Mohammadanism, 

Bxogamous Divisions avo found in the appendix AP Brogamous 
ranged accotding as they aro relatod as consauguinous Divisions 
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brothers or marriageablo volations with each other. Tho 
names of these divisions aro traced to their original torri- 
tory situated in tho Tolngu country. 

Personal names are selectod [rom thoso of their iute- 
lavy deities, Names ag Pétla, (buffalo ov a malo animal), 
and ‘Lippa (manure heap) aro somotimes used ; bub Buch 

o 


names are only rarely given, . 

A gnlinay be married before sho ablains puberty bub 
it iy moro common to volebrate tho marrige lator, Very 
often, the son-in-law remains in his father-in-law’s lease ° 
until he becomes a father of two or three children hofore ho 
soltles elsewhere. ‘Thore is no harm if a woman remains 
unmarriod, but generally all women are marriéd within five 
‘or six years of their attaining the age, of wontanhopd. 
Malvs are generally married aftor they are twonty years 
of age. 7 
Sexual license bofore marriage is not boleraterl except 
to the oxteut that a woman who 1s seducod by a un of the . 
sane caste may become his Kidiye wite. * Le haw to pay a 
fine of seven rupecs to the caste, If ho ig alroady imarned. 
and does not wish to oncumbor himself furthor, ho will 
have to recompense her by paying some money and a fow 
pallas of ragi Lhat sho may maintain horsell till she can 
find some one, 10 give hor the status of a Keiliyo wile, 
Children of such unions are marricd to such as stand in ty 
similar position. “ 

An elder sister’s daughter is preferred to any othor 
to be taken in marriago, and a paternal aunt's and inatcr- 
nal uncle’s danghter comes next ‘Thero is no objectitn to 
marrying two sisters at tho samo time or Successively ; or 
in two families exchanging daughters, © The Yecognisod 
profession of the caste being mondicynoy, some who livo 
by selling beads such us Sarchalut Jangamalu or Prigaln 
Jangamalu are considered inferior, and others do not as a 
tule intermarry with them. : , 


Ceremonies On the day a girl attains hor age, she is kopt outside 
observed at Lhe house in a shed of green loaves of ‘langadi (07%) which 


@ wonjan’s 


puberty 


is pul,up by her father or husband and if she is not married, 
by an intended husband. ‘wo or three girls keep hor 
company and amuse her with Nalugu, which is to smear her 
body and face with turmeric powdor and adorn her hoadl 
with wreaths of flowers. NDuring this poriod she is given righ 
food cousisting of sesamum, jaggory, all and plantains, 
After her meal sheis anointod with gheo and bathod, On 


3 


the morning of tho third day, tho shed or some portions wf its 
materials aro burnt ata distance, and (he girl bathes before 
getting into tho house, Qn the fifth and seventh day she 
ngain bathes and sprinkles over hor head tho urine of a cow 
,to purify herself from pollution, + She might henceferth 
fondh tho utonsils in the house and enter the kitohen., 
In the two gudccoding poriods of monthly sickness, she 
wimilarly lives outside and drinks cow’s urine after bathing 


but aftorwards sho has only to bathe altor the ocourrence of 
* sickness, ied 


Some months hofore the marriago, the bridegroom M dfamiage 
the tompany of his paronts or othor elders visits the in- ceremonies 
tended hridé’s houso and presents botel-leaves, nuts and 
fryuts. *'The mach is formally sottled aud the period for’ 
which the intonded son-in-law has to remain in his fa- 
thor-iu-law’s house 1s fixed. Qn tho settlement of these 
mattérs, betel-lcaves and nuts ave distributed among the 
persons assemifled and sometimes they are mvited to dine 

“ ab*the bride's house, F 

‘ For performing the marriage, 2 Monday is deemed 

Mucky. Tho services of an astrologer for finding the proper 
day aro rarely sought for, The initial ceremouy takes place 
on & Sunday ‘and is styled the applying of saffron to the 
bridal pair (esse %s), Tho girl attor bathing dresses 
heraelf in a new suit of clothes and puts on new bangles 
and floworst ‘Tho bridegroom shaves lis face, pares his 
nails, bathes and puts on toe-rings, 


* On Monday, « round pandal of twelve pillars is put 
wp before the house of she bride and another before that 
of tho bridegrbom. Underneath the pandal in front of 
the brde*s house; a milk post of Kalli wood is pitched and 
ilg top is decorated with the doaves of Honge or Atti trec. 
dn tho interior of cach house they instal three stones or a 
Kalasa to represent their tutelary doity which is either, 
Gurumirti or Chokkamma Dévaru over a bed of rice spread 
ona plank, In front of the deity they burn a light fed 
with ghoe, and spread au Hde consisting of boiled rice and 
curds over » plantain loaf, For tho purposes of other 
marriage ceromonios they consecrate another Kalas to be 
portable, ‘The bride’s father or her brother and in® the 
absence of both, the bridegroom, offers prija to the deity by 
placing ovor it flowers and sandal paste und burning in- 
conse. A ho-goab js sacrificed in tho bridogroom’s house 
and a sho-goat in that of tho bride, Tf the diety 
wolshipped happons to be Chokkamma, the slaughtored 


< 
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The general prohibition of marriage within the oxoga- 
mous circle is observed as in other castes. For marriage, 
preferonco is givon fo a near rolation such ag adaughtor of 
a paternal aunt or matornal unclo, or of an olitor sistor, 
Marriage is not contracted belwoon persona who aro related 
as mothor’s sister’s childron or childron of agnatic cousins. 
Two sisters are nol given in marriage simullancously to one 
person. Exchange of daughters is not. considered objoction- 
able, though only rarely practised. 


The proposal for tho marriago comos from tho boy’s 
parents or fricnds, who after consulting an astrologor as 
to the agreement of tho stars representing tho namos of 
the bridal pair, repair to the house of the givl’s fathor on 
an appointed day, and mako the proposal by prosenting 
him with the amount of the “bride price,” ohe moasuro 
of rice, a small moasure of gheo, and somo botal-loavos 
and nuts, The olders of tho caste and othor friends of the 
girl’s father aro invited to witness tho coremony, whioh is 
known as the ¢fmiztlu of agrcemont (PF8,0%evs9), The 
fathor receives the gifls and the proposal is thoroupon 
considered to he accopted. 


The marriage takes place on a subsequont day fixed 
by tho partics. Tt is colebratod in the houso of tho bride- 
groom, and gonorally lasis four days. 


The first day is known as Tolipasupu (SORA) that 
is “the first saffron,” on which tho bride and the bridegroom 
are anointed and bathed, and turmoric pastois smearotl over 
thoir bodies. ‘Tho now clothes to bo usod for the marriago 
occasion aro Aodicated to tho ancestors, and fruits and 
cocoanuts are offered to an idol in a toinplo. 


_ ‘The second day is known as Muyyipusupu (Sooodynaon), 
1.¢, “the return saffron.” 


On the third day, the Airane, that is, tho sacred pots 
ave installed m their place. That ovoning, tho party of 
tho bride arrive, and aro met by that of tho bridogroom. 
Asa mark of respect, the latter entertain tho formor with 
toddy, a considerable qnantity of which is consumed. A 
company of marriod women go to a woll and washing tho 
new pots, bring them back in siato to tho pandal of groon 
loaves set up for the marriage, A wooden postlo wrappod 
round with a yellow turban and erowned with leaves of tho 
Jambolana (MO¥) troais fixed in front of the marriago 


s 
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booth, to sorve as what is styled the “milk post” by other 


onstes ; and pija with incense and fruits and flowovs is 
olfored to it, 


Tho bride and bridegroom are then scated ,in tho 
booth and new clothes aro presented to them, and rice 
poured into their hands joined togethor, by tho olders of 
tho caste. Tho bridegroom then ties a string of black 
beads or a palm leaf round tho neck of the bride, and leads 
hor round the post three timos. 


Tho sacred pots ave thon visited by tho couple 
who make péjato them. hey then light up a lamp 
placed near these pots, and itis considered an evil sign 
if this lamp should go out by any accident, and go it is tendod 
with auxioys care, 


Tho muiwrta or the real marriage takes placo on the 
fourth day. A betel-leaf is shaped as a funnel and some 
marriol women first pour milk or water through it into tho 
hands of tho couple jotned togother, and then the latter pour 
uni into oach othor’s hands, while tho Bauddhivanta (8,808 
the casbe eldor man) repeats the formula eX», “ena 
85” (Tho word is given; do not go back on tho word), Aftor 
this coromony the couple aro taken in state to a tomplo to 
olloy prayors to the doiby. 


ho samo evening, the brido and her party with 
tho bridegroom leavo the house of the lattes and go to 
the bride’s house, and it is said that the Jamp lit in the 
hvidegroom’s house should not be seen that mght by tho 
beide and her party, Next morning all return to tho brido- 
groom’s house whore a general dinnor is given to the caste. 
After dinnoy the usua] Simbasana* (MowxS) is worshipped 
antl betol-leavos and areca nuts in the heap formed lor pija 
aro distributed in the prescribed order of precodence. 


‘Tho principal item of expenditure in a muringe is 
liquor supplicd to the guests ona liboral scalo, and tho 
total umounts to more than Rs. 100 im ordinary cases. 
The expenses ave mostly borno by the bridegroom’s 
pau ty and the customary prosents given to the hoad of the 
custo and other functionaries aro subsoribod for by both 
paxtios, the bridegroom's contribution being doublo that of 
tho brido’s party. 

Traditions vegarding enptture of wives are nob found 
in this castor 


# Soe wecuunt of Téide caste, pd 
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Tera, Voli (&®) ox brido-prico is Rs. 7 and somobimas 
varios up to Rs, 15 according lo feunily custom. A widowor 
when he marries a spinstor has to pay Rig. 25 os brid 
prico in addition to the Scuvuti-honnn (#2 amy, comwilo’s 


monoy), 


Le ig anid that Ra, 101 was tho amount of torw formorly 
fixed, but asit was too heavy tobo borno, many could not 
marry. Ono of their hoadmon (Nayaks 0) obyorving 
that most of his gang wore long beards, boing wunarricd, 
voalisod the opprossive naturo of tho tax, and roduovtl ib to 
tho presont amount togothor with 104 nuls. Hivon this may 
now be compounded for, by tho bridegroom agrosing to 
servo hig fathor-in-law, till ho bogata a fomalo child and 
prosonts hor to his brothor-in-law. ; 


Those mon havo cortein peculiar obsorvancos. The 
bridogroom grows his board until marriage and vomovos it 
at that timo, Drums and music are nob allowed, It in 
thoir place, v motal plate is soundod during marriage pro- 
cossions, Bhdshinya (40%marviago chaplot) and flowers 
aro not used.* 


A woman during her moensos is considered to be in 
pollution, which is obsorvod with moro than ordinary rigs 
ow for sovon days on tho first oocngion, — She is pro» 
hibited from ontering the kitchon and toushing ulensils 
used for houschold work and is given a sepurnto ish Lor 
coating. Gyoon loavos of Ankle (oma) too wre kopl mus 
acharm in tho shod orectod soprrately for hov. In tho 
evenings her rolatrvoy present hor with jaggory, cocoanut, 
pan-stpart and lurmoric. Sho is mob allowed to sleop wt 
night and her mothor and other fomilo relatives koop ou 
talking to hor to keep her awake. Sho bathas on the 
vighth day and alter touching the Tangitdé (Bon®) plunt, 
is allowod to entor tho innor parts of tho House. Uf tho 
girl is already married, the consummation ol marriage nny 
lako placo any day aftor this ovont without any furthor 
euromony, If she ws not married, the vonsmumation 


* Those rules have become vlaonxt obsolete, only tho wandering 
soution still wthering to them ‘bo Vudilus whe have settled duwa, dave 
fon lnrge oxtent boo inatating (ho eastums of Vakknligan as reguds 
marr uigo and callin the pipors tov mario and usn Bhdshanga and du not 
stow bonds GH mariage nb ull the seelions ny a pustle (Soe) 


uw the"! milk proyh’ 
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tikos place some day after the regular marriage ceremonies 
Yo over, when the husband has to give an additional dinnor 
to the onste and regale them with drink, Girls married 
‘hoforo puberty remain with their parents till the tame of 
Consummation ; boys are not generally married till they are 
‘Ablo to work and carn for themselves, 


Remarriage of widows is allowed, and it is stated that 
 Wolnan may nob marry more than seven timos,® a ro 
slviebion not certainly onerous to the weaker sex, Sho 
may not marry a brother, but may consort with any of tho 
Cousins of her deceased husband. Sho should eschew 
thoso bolonging to hor father’s kula. The binding portion 
of this union which is regarded as somewhat an inferior 
kind of marriage, is the tying of the black beads round 
ed nock dE the woman by the suitor, or by a widowed 

man, 


__ Tho caste poople demand Rs. 4 for effecting unions 
of widows with thoir partners. Tho husband pays to the 
perents of tho woman a sum equal to only half the value 
of tho proper tera, 


_ ibis said that a widow may transmit the property in- 
hovilod from hor former husband (if sonloss) to her issue 
by 0 subsoquont marriage, but it is doubttul whether such 
tl oe even if proved to oxist will bo recogmsed by the 

ourts, 


The marriage tie may be dissolved at the instance of 
oithor of tho purtics, A husband can divorce Ins wife for 
adultery, but has to pay to tho caste a fine of Rs. 6 which 
ig spont tor drink. But when a wife leaves her husband, 
she has to return the syinbol of the marriage tio to hum. 
If she subseqnently marrios anothor man, the latter has 
lo rofund to the first husband his marriage oxponses, and 
the tera amount, bosides returning tho jewels given to 
the woman. In some places, however, the tera is not 
rolunded. Tho second husband has also to pay a fine 
of Rs, 5 to the caste. Parents do not receive into their 
family adaughter who has deserted her husband or has 
beon divorecd by him. II they do so, thoy are required 
to pay a ponalty of Rs. 12 to the caste. 

* A jnovalh which oxpostes thas Heouse’grven to a Vadda woman 
vung thi Rass ReQygoh Ay wecowad, and monns tlt a 
woman who has gousontod with seven men 14 2 respectable Boyx 
(éay 4 Vadde) motron. 
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Adultory is not abhorrod and may ho condonad hy 
paymont of a small fine tu the sasto and tho infliction of 
corporal punishment on tho guilty party, [fa charge ol 
adultory is mado good against aman, ho is mado to crawl 
round thoir setiloment on all fours omrying ono or livo 
porsons on his back. A woman nimilarly conviolod has to 
forco horsolf into a baskot and tunblo about with woights 
in anothor basket placed ou her hoad, Somotimes sho is 
laid ona bod of thorns thinly sproad on the ground wilh 
weights loaded on her, ‘Eheso modos of punishmont 
formerly in vogno, havo probably almost gone oub ol 
practice. If they aro over practisod al all now, ib 
may bo among tho primitivo section of tho wandering 


Vaddas, 


e 

Soxual liconso beforo marriage is nob toloratod as a 
mattor of course, but if tho girl is discovered bo have 
orrod with ono of hor own caste, bho fault is coudouad by 
marriago with him, If ho is within prohibited dogrocs or 
isof a difforent but higher custo, tho girl is fina five to 
ion Rupoes by tho casio headman, After puymont of tho 
fine, sho may bo givon over to any othor in nuuringo. Ef the 
lover should doclino to marry her whon murriajo i8 pormin« 
siblo, ho is put out of cagbo, and sho is froo Wy nttury any 
othor porson. / j 


If an adult fomelo cannot gob any one bo miry hor, 
sho may be dedicated to a free Tifo in tho namo of 
Yallanma, She ix bathed and smowod With sattpon, 
and is soatod on a blankob in the tomplo of this 
goddoss, in tho presence of the houdman wd olhors af tho 
casio. Marriod women givo hor tummorio aud the yijdey 
of tho tomplo makes pay lo tho goddess and bien a faye 
(with an effigy of tho goddess) round hor neek, with an 
invocation to tho deity to protest tho girl as her obild. 
Tho castomon who attend ab the ceremony aro fol at the 
fathor’s expense, ‘Tho girl has to spond the first night at 
tho temple. Thoncoforth sho aay live with wy person of 
hor own or of a superior caste, Dut may not entertain one 
of a lowor casio, without forfviting her own. Uoer ohildven 
ifborn to aaan of tho sumo custe rank as logitimate 
members, while thoso born lo mon ol highar castes are 
rogardod as forming a separate sddn or lino, Such duughtar 
is rogardod as equal to the sou af her father, and her 
childvon are entitled to inherit: property along with their 
grandfather's male issue, 


9 


Tho doad ave buried in the ground, but in the cage of Death and 
those who moot with an unnatural death such as from funoral 


bites of wild animals, or of pregnant women or of lepers, the 
(load hody is genorally burnt, and in some parts of the 
Stato, ib is placod by the side of a boulder or a stump of a 
dagayod tee and covered over with stones heaped up. 
This practico which gooa by the name of Kallu Séve (7 
At_—g| ono-servios) is probably the relic of a very archaic 
ago, Womon dying without a marriage or childless are 
buried without Tunoral ceremonies among Kallu Vaddas. 
The body is mnfilod up ina blanket and carried by hands 
lo tho graveyard whero it is buried with its head tuned 
to the south, 

The funoral coromonios observed by the people of this 
casto aro tho same as those observed by Kurubas and 
othor similar classes. The section of Vaddas who are 
TMrandnadhdris (®doamorige)* invite Sdtdnis to officiate 
ab the funorals, 


Tho poriod of mourning is twelve days for the death of 
adull aguates and five days for that of young children and 
duughtor's sons. In Tumkur and parts of Pavagada, 
howevor, Kullu Vaddas observe a period of twelve days 
lao for tho doath of danghter’s sons. They show thoir 
pvio! hy abstaining from flosh and spirituous liqnors and 
by nobtaking part in auspicious festivities during the 
poriod of mourning (Siéitaku 848), Ordinarily a body 
iw buried with no accompanimonts, but that of a person 
dying on Friday is buried with alive chicken. 


‘Choy beliovo in the survival of the ghost after doath. 
Sviddhag are nob obsorved by thom bub once a year uew 
clothos avo Codicated i honour of tho dead and worn with 
devotion, Brahmans do not officiate as priests for these 
pooplo, bub Sélénis conduct thoir ceremonies on the last 
day of the pollution. 


Kallu Vaddas may bo said to have settled down to 
oudinury village lite, whilo somo Maynu Vaddis are still 
nomadic in habits, wandering from place to placo and en- 
wumping temporarily in tho outskirts of villages or tanks 
now thoit work. Onco in overy two or three years they 
uttond tho Jdéra fostival of thow tutclary deity, Their 
tomporary Hollloments cousist of fifty to ono hundred 
funilios necoring to the quantity of work found m the 





* Worshippers of Vishun, wenting the Vaishnava ntark on the fore- 


heal, the inner Haw being of reddish or yellow saffion, and thereat white, 
; 
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neighbourhood. ‘As they have to movo out for fyosh. work, 
thoy travel with all their goods and watch dogs, even 
the matorials of huis boing wansporied on donkoys or 
bollocks, Though thoy .cannob bo seb down as profos- 
sional thieves, ihey seldom miss an opportunity for voplon- 
ishing thoir scanty richos by moans of highway robbory 
or potly larcony. 

The dwollings ‘of the wandoring Vaddas consist of 
huts made of split bamboo mats aud rounded like the 
covering of a country cart, without any soparato apt 
monts. Kallu Vaddas and othors who have settled in 
villages build houses of a pormanont natwe, Whilo tho 
itinerant Vaddas pitch thoir huts oithor outside the 
villages or near the placos whore they work, thoisettlod 
Vaddas have thoir housos along with thoso of athors in tho 
villago, 

Thoy take into their caste w Kuruba (9%) or a Calla 
(*4¥%) or a man of any other highor caste than their own. 
Pomuale mombers, ib is said, cau be taken from among tho 
inforior castos, but such reoruits aro regarded as half 
casto. The aspirant has to spond a considorable smount 
in supplying food and drink to tho: vaste bolore his ad- 
mission, and the hoadman touches his tongue with & heated 
veodle besides procuring for him dréia and preadde 
(holy water and victuals) from tho tomplo of their tribal 
goddess, Yallamma. 

Their daily food consists of vagi bread and balls, with 
vogotablos and dhall, ‘hoy cat almost any animal food 
oxcvpt beol, Sheop, goats, pigs, squirrols, wild cabs, 
lizards and mico are equally welcome to them. Both tho 
soxes indulge in immoderato drinking and oven ehildron 
aro not Lroo vom this vieo, Choy do uot fish and do not cute 
hig gamo, but aro adopts in snaving fiold rats and squirrols, 
and mon, women, and children armod with slicks jom with 
considerablo zest in hunting for such vormin by tho aid 
of dogs, This indeed is ono of thelr kovnost sports, 


Idiga is the lowost casio in whoso houses Vaddos 
out. Madigas, Malus (Lloleyas) and Korachas oul ia tho 
houses of Vaddas.* ; 


Villago washormon wash thoir clothos and tho 
harbor pares thoir iils, but it is snid these two claasos do 


*Vadda women we sud nob to aut in the houses of Vakkaligus 
(9%, 703) ad Cho letter towel uleht soil when maaering Gho folds, 


aa 


Hotivendor,thoirsorvices to tho Vaddas during marriages. 
‘ Vadda can draw wator [rom the common village well and 
iis Qpproach is not rogarded as polluting by anybody. 


_ arth and stone work is their characteristic ocou- 
pation, and tank-digging, well-sinking, road-making and 
quarrying stone aro mostly done by men of this caste. 
ikhey also carry on trade in salt in out-of-the-way places. 
Tho Salt. Vaddas (e0%y 84,4) at Bangaloro, Kolar, and 
othor municipal towns are omployed as street sweepers 
and thoy are rogarded as qutcastos by the main body. 
Novo avo a few among them who are cultivators possess- 
ing lands of thoir own, Some stone Vaddas also go 
about villagos and towns in search of jobs of roughening 
tho aurfacos of grinding stone mills.* 


e 
Vatidas have earned a bad reputation as thieves. + 


Though ithey cannot be properly classed among the 
profossional orimmal tribes, many of those detected in 
the commission of highway robberies, are found to be 
Vaddas, especially of the itinerant and immigrant classes. 
‘Yho indigenous Vaddas whether of the Kallu or of the 
Maya section havo mostly settled down to peaceful habits, 


Anothor prominont charactoristic in the wandering 
Vaddas is their persistont and insatiable demand for money 
from their omployors. Thoy always havo an advanco owing 
to thoir employer oqual at least to twico as much as theix 
work is worth, and it is nob uncommon that when tho ad- 
vance accumulates to a tolerably largo amount they desert 
their employor and decamp without any previous notice. 
‘Tho Vaddas work in gangs under contractors. who are 
often put to much logs. on this account. 


Occupation, 


The Vaddas belicve themselves to be raised above others . 


of the samo craft, if they do not engage themselves in 





* Mout houacs possoss slone mills fox grinding rice and ragi, A 
cirgular stung is lutbeddod in the ground or placed loose, and ona 
wooden pivot driven through ils center another round stone with a stake 
fixad usw hendlo near ils rim, is made to veyolye dmven by wonien 
gqualling on the floor, ‘here isa cup-hko receptacle on the uppor stone 
wiih iL lakes tho pivot and grain is pat in through it, Tho mechanism 
ia ertule, but ibis vory elloctive. The grinding surfaces of the two stones 
gol wotn out by use, and thon the surtaco hes to be inedo rough again 
hy the chisel of thoxo Vaddus. Thoy got about an wma for the work 
which is dono in an hout's tune 


+ Notex on tho Cyiuinul Thibey of the Madias Prosidoucy by 


, Mr. P Mullaty 
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plastering walls with cowdinys ov vad carth or in swooping 
tho sbreots. 


Tn tho mattor of inheritance, they follow the Hindu Daw 
as administered in tho State. ‘ho proporty of tho fathor 
is on his death distributod among all the sons, bho oldast 
of them getting an oxtra shave. Tho wnnarried sons ab 
tho time of partition aro allowed thoir marriages oxponses 
from tho common proporty in addition bo thoit sharos; the 
daughtors aud tho sistexs aro givon somo portion, oithor 
a field or somo cattle or a jowol. Ono poculiavity in thotr 
partition, is said to bo that a prognant woman gots also a 
sharo for her unborn child. “dldéam tho ulliliation of w 
son-in-law, is practised in this casio. 


They have caste panchayals whish consist Sf tho Yajur 
min (headman) wend a fow old mon known as uddhinands 
udu (28,8080 or wise mon), with a boxlle eallod Kondigil- 
du (ead), ‘hoy tako copnizanco of disputes botayeon 
the mambers of a family or difforont familios and offengos 
rolating to tho violation of casio rules in the matters of 
vating, drinking, adultery, eto. Than onyuiry et such an 
atssombly, tho complainant and tho accused swear by placiug 
a twig in tho hands of tho foroman of the couneil to 
promiso to abide by tho decision arrived abby tho assombly, 
Thoy havo also to deposit a cortain sum as the probable cost 
of feeding tho caste and supplying thom wilh hiquoy, as a 
proliminary condition of enquiry. A wibioss aulled before 
the assombly has to go round thom holding in his hands a 
little twig prosontod to him by the party who has gallod 
him to testily, Tlo thon suys "anegeeay veanne, van 
eoed7 ad? ROS” that is, * U poniny paronts’ word, L 
shall not toll a lio as to what T know.” Thoroupon ho 
breaks the twig into two and bogins his statomonl. his 
is oquivalont to his swearing thu ho sopwptes the truth 
fyow Lalschood in his tostimony, as pieces into whiek the 
twig is brokon * are separated from coach other, If tho 
witnosses decline to swoar in this manner, the purty who 
culled thom loses his caso. ‘The contesting parties aro thon 
advised Lo come to tors. Lf, however, they avo obiurato, 
the losing porson is made to boar tho weight of w grinding 
slong on his lead as a penalty, 


_® Whon itis mount to pty Cnet uomai’s word ia tho oxueb touth, if is 
anid that. ho spouks ax if a big bad been brokew and landed over by lina 
(Bea RoOss ri aks soar), 


Is 


The panchayat may award, oither a fine, or cor. 
poral punishment, If it isa fine, half of it goes to the 
Yajomin (headman) and the other half to the rest of the 
People of the caste assombled. The maximum fine for 
abusive laiguage is one rupee for a male person and 
higher ifit is a fomalo that is abused. A daughter-in-law 
abusing her mother-in-law is more severely dealt with, as 
sho will have to carry on her head a grinding stone three 
times round their setélement of hnts. For the offence of 
adultery, a fine of ton rupees is ordinarily levied. 


‘They are Hindus by roligion and are the worshippers 
of Sakis and Vishnu in his several representations, Ven- 
kataramana of Tirupati is the principal object of their 
vonoration,, Tho principal goddess ‘is Yallamma and is 
worshipped under one or the other of the following 
names, Sunkalamma (S0%es),), Chaudimma (#453), 
Marainma (890%3,), Sidubamma (%082,), Kariyamma (2° 
a), Gangamma (Roky) or Yallamma (Y5%), 


Goddesses aro worshipped on Tuesdays and Fridays 
with the help, ‘of a priest belonging. to one of the lower 
casios. On ofwer days, any devotee can break cocoanuts, 
and burn camphor in front of the temple dedicated to any 
of theso goddesses, without the help of the priest or prjart. 
Annual fostivals aro held in their honowr and on such 
oosnsions large collections of people take part in the 
fostivitios, 


Kariyamma (7008) at Sira, in the Tumkur District, 
ig an important goddess worshipped by this caste, in whose 
honour a Jééra, 7.2, an annual fostival, is held on the New 
Yoar’s Day (75), Buffaloes are sacrificed to this god- 
dess during the festival. Sidde Dévaru (déeSe>) is tho 
malo god installed near the temple of Kariyamma. A man 
of the Vadda caste is its priest. Animal sacrifices ave nob 
mado to this god bul only vegetable food is offered (#7, 
epuageads), 


Thoy have a belief that children after they depart 
from this carth live in the shape of spirits known as Iraru 
or Tragésarn (3300) Ogs e000) which visit people in 
their dreams and ery for help. To propitiato such spirits 
Trakallus 3%, NY) that is, stones having malo figures cut 
in thom, aro planted outside tho villago and occasional 
worship is mado to thom, 


Religion, 


Drage and 
ornaments, 
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When'n aottlomont of Viiddad'is suffering from tho 
ravagos ofan: opidamio, such as‘amoll-pox; Sidubemmay: (hat) 
Sy); 1.0. tho goddess of small-pox. is instatlod on’ a’ bed 
made of greon' margosa lenvos ‘and: worshi pee ‘in ‘tho: wana 
stylo, curds and. cookod rico-mixod togother.-fornting ‘an 
important item of the offerings: Aftor’ dua: propitiation; 
tho goildoss is transportod boyond the borders of bhvir -vil+ 
lage or sottlomont and loft at tho confines of anothor'village, 
the peoplo of which with:dno ceremony passhor on furthers 
his transportation from: place: toplace ‘goes: ony. till tha 
goddoss misses hor way in tho jungles or becomos inoonous 
after the monsoons have woll sot in. 


Thoir women do not wear botlice cloths, or tio theit ‘hair 
into'a knot, or dress it with oils A woman ghat shows 
oevon a slight inclination: to: neatnoss and trospasses the 
limits of custom in the mattor of dressing: horself and her 
haix, is looked down upon as transgressing tho rules of 
conventional propriety. Thoy wear glass bangles, on ‘thoir 
loft hands and brass ones on tho right. ‘Too- rings aro. usad 
by married women only. A big noso-scrow: is tho charae- 
teristic ornament of a Vadda woman who.also puts on’ 
a largo numbor of ‘ stvings of white and black hoads vornd 
her neck, ‘They are howovor, slowly changing in’ thaso: 
rospects imitating the moro rofinod neighbours, Upp: Vad | 
das being tho most conservative among. thom, a 


A. Vadda man is not suppose to shavo his hoad. ov 
beard,: but. this prohibition: hag -hocomo obsolote: oxuapt 
among the Uppu: Vaddasy: who still:refrain: from: shaving: 
their heads, though their: boards:may.‘ha romoveds ” 


hoe Vaddas: have ‘no spirittal ‘hoad: or: gurus. They: 
say that long ago theyhad: agin onvvagu who | was, of: 
ascetic. habits and oschowed moatiand: sugni: They wore 


also vegotariang in.those: days. Ondo: whin: they visited: 


their ravw-in ono of his. periodical tours to give then 
tirtha, ond prasdda, and voceivo their contributions, he ap 


plied thom with rice and: othor: provisions and sonb- them fo 


a.pond to cook and oat.thoir food... The sight-of fishin tho: 
clear wator-of the stream was‘too tempting’ to--bo-rasigtod,., 
and they ceught:and cooked it for themaulves; Thoiy. guj: 
cursed:thom.to remain. flesh-eaters:for alttimerand forgookt 
thom, and thoy: have nover:again:-venturath to: reise anodher® 
to that position. - 


Sa 


>)" Anothor pesuliar custony is that Vaddas never’ eab.a 
tortoigg, .They:call-,it. their grandmothor (#4) ‘and say 
that formerly it did them-some service ‘and -in recognition 
‘of this, thoy do not kill it, Ifa Vadda sees anybody carry- 
ng: a livo: tortoise: fon-eating: ity he:buys. it from him and 
bakes. it to'a well or tani: and leivas it there in the. water. 
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APPHNDIX. 





' JList of Hxogamous Divisions (Gdtras), 


Pandipailavajju (Boss wego) 


_davapala 
Alukuntale 
Manjara 
Ptjala 
Gdgala 
Yanumala 
Tppala 
Ghajala 
Mallela 
Mallopala 
Dydvangala 
Santakuppala 
Jadipila 
Kunjigula 
Sdrigala 
Boorusaly 
Manjala 
Sallala 
Pallepala 
Yidugatla 
Rdlu 
Dudugala 
Sdtala 
Gujjala 
Battala 
Bangi 
Ohinna Bandi 
Vorusa 


Dandagala 


(wae) 
(BusBboble) 
(Ssovsed ) 
(He) 
(Aacrin) 
(Shadshw) 
(We) 
(Taoese) 
(=89) 
(ad wo) 
(@xdorie) 
(Rossn,e) 
( est0) 
(Porsrtea F 
(Baortw) 
(@adAe) 


; . ‘(Bsus § 


(RR) 
(#4) 
(Soaoriy ) 
(Svan) 
(Bsortv) 
(ne8u) 
(a8) 
(88,2) 
(08) 
( 8 00a) 
(seth) 
(Soarie) 


Moanings (if any) 
Pig 


Plank 


Buffalo 
Sult 


Jasmine flower 


Salt sollor in wooks 
ly fairs © ‘, 


Mortar 


Cart 
hitile oar 


Dundagala 
Cayamuttala 
Sddigals - 
Riéjule 
Buchehuballala 
Lydpale 
Seytt 

Yarra 
Ydrale 
Bosidti 
Ganyuela 
Yetpala. 
Pantula 
Chimpiri 


Claddile 
Komare 
Provil 
Rydpantrala 
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(Bown) 
(Pddds228 2) 


; (Haaries) 


(Bee) 
(e088, 740) 
(sige) 


(Rowe) 
(cs033: ay 
(nose ay 
(e808: 5 








Headman 
Red 


Basket 

Margoga 

Quilt of vags 

Dishevelled or eut- 
ly haired 

Spade 

Niied cocoanut 

Wlower 


